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			Anachronisms: Accidental Evidence in Book of Mormon Criticisms

			Matthew Roper

			[Editor’s Note: We are pleased to present chapter 4 from a book entitled Anachronisms: Accidental Evidence in Book of Mormon Criticisms. It is presented in serialized form in this volume of Interpreter: A Journal of Latter-day Saint Faith and Scholarship.]

			Chapter 4: 
Ancient Culture

			Another set of alleged anachronisms can be grouped under the category of ancient culture and cultural practices mentioned in the Book of Mormon. These include items relating to religious practices, institutions, physical structures, agriculture, tools and technologies, and law. These have been contrasted negatively with known cultural settings in ancient America and the ancient Near East.

			
					Jew as a Preexilic Term

			

			Status: Confirmed (1845–1965)

			Critics’ Claim: Some critics have claimed that the term Jew, which Nephi uses in reference to the people of Jerusalem, is incorrect and that that term was not applied until several centuries later.1

			Response: The term Jew can be traced to the Hebrew word Yehudi, and—contrary to the previously mentioned assumption—was actually used during preexilic times. It was originally applied to members of the tribe of Judah, but after the division of Solomon’s Kingdom (into the northern kingdom of Israel and the southern kingdom of Judah), the term was applied more generally “to all residents of the Southern Kingdom, irrespective of their tribal status.”2 The Prism of Sennacherib King of Assyria (figure 33) refers to “Hezekiah the Jew.”3

			
					Sacrifice Outside the Temple

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some critics have claimed that it would have been inappropriate for a righteous Israelite to offer sacrifices outside of the temple of Jerusalem in Lehi’s day.4

			Response: Documents discovered among the Dead Sea Scrolls indicate that sacrifices were permitted outside the land of Israel if the children of Israel were more than three days from the Jerusalem temple. Significantly, Nephi indicates that when his family offered sacrifice they were more than three days journey from land of Jerusalem (1 Nephi 2:6), which is consistent with that stipulation.5

			
					No Pre-Columbian Christians

			

			Status: Unconfirmed

			Critics’ Claim: Some have dismissed the Book of Mormon because no evidence for pre-Columbian Christianity has been identified by archaeologists.6

			Response: There is currently no archaeological or historical evidence for pre-Columbian Christianity. One may ask, however, what exactly would constitute evidence for an ancient version of Christianity in the archaeological record if it once had existed in ancient America. As one scholar observes:

			The history, especially of Southeast Asia, shows how easily religions may disappear or be submerged in local cults. Amongst the Cham of Annam, Hinduism and Buddhism had been firmly established for almost a millennium and a half from the second to fifteenth century. Yet Buddhism disappeared completely after the fall of the Cham kingdom in 1471 and Hinduisim declined so rapidly that its influence at present is hardly recognizable. Amongst the non-Musslim Badui and Tenggerese of Java, traces of Hinduism and Buddhism are exceedingly slight, although these must have been the predominant religions as late as the sixteenth century. The Batak of Sumatra were under Buddhist and Hindu influences from probably the third to fourteenth century, but in the nineteenth century they were pagans.7

			Brant Gardner also observes that Old World Christians in antiquity adopted symbols from Greek and Roman culture to portray many Christian ideas in ancient art and architecture. New World Christians would not have used these in an ancient American setting but could only have used pre-Columbian cultural iconography and architecture, whose meaning may not be obvious to the modern observer. Hence “the absence of Old World Christian iconography is not evidence of the absence of Book of Mormon Christianity.”8

			
					Feasts, Customs, Festivals in the Text

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some claim that the Book of Mormon provides no evidence that its writers had a knowledge or understanding of any of the customs, feasts, and festivals of ancient Israelite culture.9

			Response: Although the Book of Mormon is only an abridgment with a narrow purpose of leading people to Christ, there is abundant evidence that the ritual culture of ancient Israel provides the context for much of its teaching and history.10

			
					600 Year Chronology

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some critics have claimed that the Book of Mormon prophecy that Christ would come 600 years after Lehi left Jerusalem does not fit the historical timeline. If Lehi left Jerusalem in the first year of the reign of Zedekiah (597–596 BC) it would be less than 600 years between Lehi’s departure and the birth of Jesus.11

			Response: If one assumes that Jesus was born around 5–4 BC, as many scholars today believe, Lehi’s 600-year prophecy to his children fits remarkably well with the ancient Mesoamerican 360-day “year.”12

			
					Justification for Killing Laban

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that Nephi’s killing of Laban was an act of murder that would be inappropriate for an ancient prophet.13

			Response: While the description of Nephi’s killing of Laban would not be justified under modern Western legal standards, Nephi was an ancient Israelite prophet, not a modern one. Some killings, even some that occurred outside of warfare, were considered justified in ancient Israel. Scholarship on the laws of homicide indicate that Nephi’s slaying of Laban was a justified killing under the Law of Moses.14

			
					Seantum’s Confession

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that the account of Seantum’s confession for the murder of his brother is inconsistent with proper jurisprudence.15

			Response: John W. Welch has shown that Seantum’s confession, although inadmissible under modern English law, would have been acceptable under the Law of Moses.16

			
					Temples Outside Jerusalem

			

			Status: Confirmed (1845–1965)

			Critics’ Claim: The idea of an Israelite, such as Nephi, building and constructing a temple outside Jerusalem (see 2 Nephi 5:16) seemed absurd to many early readers of the Book of Mormon.17

			Response: We now know of several examples of Israelite temples that were constructed outside of Jerusalem including the Jewish Fortress at Tel Arad in southern Judah and Elephantine, which was built by a group of Jewish colonists in Egypt.18 Perhaps most surprising is the recent discovery of a temple at Tel Moẓa, only a few miles from Jerusalem itself.19

			
					Non-Levitical Priests

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that the idea of a non-Levitical priesthood, as represented in the Book of Mormon before the time of Christ (2 Nephi 5:26; Mosiah 29:42), is inaccurate.20

			Response: Many scholars now recognize that, in addition to an Aaronic priesthood, there were also non-Levitical priests.21 This can be seen in kings who sometimes functioned in a priestly role. Non-Levitical prophets also seem to adopt priestly roles or are described in priestly terms by biblical writers.22

			
					Synagogues by 600 BC (OW)

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that Nephi’s reference to synagogues (2 Nephi 26:26) is historically inaccurate because the synagogue was unknown until several centuries later in the ancient Near East.23

			Response: Scholarship currently indicates that early forms of what eventually became synagogue worship by the time of Christ actually began before the destruction of the first temple in 587 BC. This would be consistent with Nephi’s statement.24

			
					Synagogues (NW)

			

			Status: Unconfirmed

			Critics’ Claim: Some have claimed that no archaeological evidence for pre-Columbian synagogues have ever been found.25

			Response: While it is true that no formally designated synagogues have been found in ancient America, there are many examples of buildings found by archaeologists that could easily have served in the capacity of a synagogue or non-sacrificial place of worship. Moreover, it is not clear how one would determine whether it was once a synagogue or not.26 Without some inscription explicitly describing the location as a Hebrew-influenced place of worship, archaeologists would likely just label such a structure as a shrine or temple.

			
					Native Traditions

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that there are not native American traditions that could be seen as supportive of the Book of Mormon.27

			Response: There are many examples of traditions that can be viewed as supportive of the Book of Mormon.28

			
					Civilization

			

			Status: Confirmed (1829–1844)

			Critics’ Claim: Some early critics claimed that the Book of Mormon was inconsistent with what was known about pre-Columbian cultures, which were widely believed to be uncivilized at the time.29

			Response: In 1841 John Lloyd Stephens and Frederick Catherwood published Incidents of Travel in Central America, Chiapas, and Yucatan, which introduced many English readers to the Maya ruins of Mesoamerica.30 The volumes included multiple illustrations, as shown in figure 34. As Stephen’s biographer observed, “The acceptance of an ‘Indian civilization’ demanded, to an American living in 1839, an entire reorientation” as most Americans had never viewed native peoples in such a way.31 Evidence for the sophistication of pre-Columbian civilization in ancient Mesoamerica is now widely acknowledged.32

			
					Large Cities

			

			Status: Confirmed (1829–1844)

			Critics’ Claim: Some early critics claimed that there is no evidence that large cities (Mosiah 27:6) existed in pre-Columbian times.33

			Response: Beginning with reports in the 1830s and the widely published works of Stephens and Catherwood, and continuing until the present day, there is now abundant evidence that cities, some of very significant size, existed in pre-Columbian times.34

			
					Book of Mormon Cities Identified

			

			Status: Unconfirmed

			Critics’ Claim: No Book of Mormon cities have been identified.35

			Response: While this is true, the challenge is not the absence of ancient cities dating to the time of the Book of Mormon, but rather identifying cities in locations consistent with the description in text. For most cases, it is currently impossible to determine what cities were called during the time of the Book of Mormon. As archaeologist John Clark explains, many examples of Mesoamerican cities and artifacts have been found, but they are masked by modern designations and labels such as Olmec, Maya, and so forth. “If we stumbled onto Zarahemla, how would we know? The difficulty is not with evidence but with epistemology.”36

			
					Temples

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that temples (Alma 16:13) were unknown in ancient America.37

			Response: There are numerous examples of temples in ancient America that have been identified by archaeologists.38

			
					Kings

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that pre-Columbian peoples did not have kings (1 Nephi 9:4).39

			Response: There were kings in ancient Mesoamerica going back to Book of Mormon times.40

			
					Palaces

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that palaces, which are mentioned in the Book of Mormon (Mosiah 11:9; Alma 22:2), did not exist in pre-Columbian times.41

			Response: Many examples of ancient Mesoamerican palaces have been identified by archaeologists (see figure 35).42

			
					Prisons

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some critics have claimed that prisons (Mosiah 7:7; Alma 21:13-15; 26:29; Helaman 5:21) were unknown in pre-Columbian times.43

			Response: Evidence shows that there were various kinds of prisons in ancient Mesoamerica.44

			
					Barns

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that barns, which are mentioned by Jesus (3 Nephi 1:26), did not exist in pre-Columbian times.45

			Response: Barns or buildings for storing grain and other agricultural products were known. Among the Aztecs, “One of the chief tasks of the native government was the accumulation of sufficient reserves in the granaries to cope with these disasters [swarms of locusts, rodents, and excessive rain and snow].”46 They were also known to the Maya. “Thatched and adobe storehouses have been excavated at Ceren, and each was associated with a home, suggesting household use. The storerooms contained bins for ears of maize, as well as baskets, ceramic pots, and gourds for storing maize kernels, beans, chili peppers, and other items. All these storage containers were kept off the floor to keep them dry; stones elevated pots, and baskets were hung from thatched roofs. Chili peppers, strung together in what today are called ristras, hung from kitchen rafters. In some regions today, grains often are stored in wooden lattice bins built into trees, where they are kept dry and out of reach of many animals. Such storage bins would not survive from preconquest times.”47

			
					Glass

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Moroni states that the sixteen stones that the Lord touched with his finger “were white and clear, even as transparent glass” (Ether 3:1). Some critics have claimed that reference to glass in the Book of Mormon is inaccurate and that glass was not known in the ancient world until more recent times.48

			Response: Scholars are currently uncertain as to when the first glass was made, but several kinds of glass were being fabricated in Egypt from an early time and in Mesopotamia from ancient times. “Archaeologists have found glass beads dating to as early as the third millennium BCE. Glazes based on the same materials and technology date earlier still.”49 Examples of Egyptian glass dating from the Bronze Age display various colors including red, green, yellow, and several shades of blue, some of which are translucent.50

			What has been termed as glass can also be found in the New World. Most prominent is volcanic glass, which played a crucial role in Mesoamerican ritual and economy.51 According to Helen Haines and Michael Glascock, “Obsidian is a naturally occurring glass created through pyroclastic volcanic activity.”52 As described by another scholar, Ecuadorian blades made from obsidian were “as transparent as window glass.”53

			Mesoamerica cultures also valued “glass-like shards” of quartz crystal for both its practical and divinatory value.54 Some samples could easily be described as “white,” “clear,” and “transparent,” as mentioned in the book of Ether. When speaking to Mexican informants in the sixteenth century, the Catholic historian Bernardino de Sahagún was told about crystal, which was described to him as follows: “It is translucent, very transparent, clear. It is clear, very clear, exceedingly clear.”55

			
					Arts

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: The Book of Mormon says that the people flourished in “every kind of art” (Helaman 12:2), but some have claimed that there is no evidence for the arts in pre-Columbian times.56

			Response: Examples of pre-Columbian art are now abundant.57

			
					Heliocentric Astronomy

			

			Status: Unconfirmed

			Critics’ Claim: Mormon’s reference to the idea that the earth moves around the sun (Helaman 12:15) seems to reflect a heliocentric view of astronomy that did not exist in pre-Columbian times.58

			Response: There is currently no evidence for a heliocentric view in pre-Columbian times. However, it can’t be gleaned from the text how culturally prominent this view was or where Mormon derived it.

			
					Lunar Calendar

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: The Book of Mormon makes reference to the people of Zarahemla counting moons (Omni 1:21), but some have claimed that ancient American peoples were unfamiliar with the lunar calendar.59

			Response: The people of Zarahemla, who encountered the wounded king Coriantumr, would have been familiar with a lunar calendar as part of the Israelite heritage.60 Some Mesoamericans also appear to have used a lunar calendar.61

			
					Early Cement

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that cement (Helaman 3:7, 11) was absent from the Americas in pre-Columbian times.62

			Response: “When I was a young unmarried man,” recalled President Heber J. Grant in 1929,

			another young man who had received a doctor’s degree ridiculed me for believing in the Book of Mormon. He said he could point out two lies in that book. One was that people had built their homes out of cement and that they were very skillful in the use of cement. He said there had never been found and never would be found, a house built of cement by the ancient inhabitants of this country, because the people in that early age knew nothing about cement. He said that should be enough to make one disbelieve the book. I said: “That does not affect my faith one particle. I read the Book of Mormon prayerfully and supplicated God for a testimony in my heart and soul of the divinity of it, and I have accepted it and believe it with all my heart.” I also said to him, “If my children do not find cement houses, I expect that my grandchildren will.” He said, well what is the good of talking to a fool like that?63 

			Cement was indeed known in pre-Columbian Mesoamerica (see figure 36), and archaeologists have now confirmed it.64

			
					Archaeological Evidence

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some make the broad claim that there is no archaeological evidence for the account in the Book of Mormon.65

			Response: Critics who make this claim often never specify what would constitute such evidence, nor are the challenges of assessing archaeological evidence regularly addressed. While there are many things mentioned in the Book of Mormon that cannot at present be verified through archaeological evidence, other things can be. Latter-day Saints can point to many examples from archaeology—including many items mentioned in this paper—that lend plausibility to the account in the Book of Mormon.66

			
					Chariots

			

			Status: Partially Confirmed (1845–1965)

			Critics’ Claim: Chariots are mentioned during the reign of the Nephite judges (a span of just over a century), once during the preparation for a royal feast (Alma 18:9-10), and later in preparation for a siege as the people were gathering “provisions” (3 Nephi 3:22). Some have claimed that the references to chariots in the Book of Mormon are out of place.67

			Response: The sparse references to “chariots” in the Book of Mormon may imply a limited use over a relatively brief period in Book of Mormon history. Reference to chariots in association with horses and cattle may suggests that some of these animals were used to pull such conveyances. However, they are never said to have been used in battle, nor are they directly associated with the repertoire of weaponry mentioned in the text. Thus, the view that they were battle chariots is unlikely.68

			Beginning in the late nineteenth century, archaeologists working in central Mexico discovered miniature ceramic wheeled vehicles, which early experts called “chariots” or “toys” (figure 37).69 They have been found in funerary contexts, possibly suggesting a religious or ritual purpose from the Classic and Postclassic periods, and they bear a remarkable resemblance to similar objects known from Mesopotamia and central Asia. This persuaded some scholars that the Mesoamerican objects may have been introduced from the Old World.70 Whatever the case, these objects clearly show that some ancient Mesoamericans had a knowledge of the wheel, which is a puzzle since currently there is little evidence to suggest that the wheel had any significant influence on the development of pre-Columbian civilization.

			If the “chariots” described in the Book of Mormon do refer to wheeled vehicles, the possibility that their remains could have become lost to the archaeological and historical record should not be discounted (especially if their production and use was limited to begin with). During one of the battles between the Spanish forces of Alvarado and the highland Maya of Guatemala, it was reported that the Maya had what might be described as ammunition carts on rollers which could be moved from place to place as needed during the battle.71 Although they were known and used just a few hundred years ago, examples of such carts have yet to be found or identified by archaeologists.

			
					Pearls

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that pearls (4 Nephi 1:24) were unknown in pre-Columbian times.72

			Response: Pearls were a valued item of trade in ancient Mesoamerica.73

			
					Silk

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that silk (Alma 1:29; Ether 9:17; 10:24) was unknown in pre-Columbian times.74

			Response: Both silk and silk-like fabrics were known in pre-Columbian Mesoamerica.75

			
					Linen

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that references to linen (Alma 1:29; Ether 9:17; 10:24) in an ancient pre-Columbian text are out of place.76

			Response: Linen can refer to cloth made of flax or hemp but also may reference something that resembles linen cloth. Evidence from pre-Columbian Mesoamerica shows that there were fabrics that could be considered linen.77

			
					All Manner of Grain

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that grain (Mosiah 11:3; Alma 11:7; Helaman 11:17; Ether 9:17) was unknown in pre-Columbian times.78

			Response: We now know that there were a variety of grains available in pre-Columbian times. These include, in addition to pre-Columbian barley, two species of amaranth, huauzontle, chia, millet, and three kinds of teosinte.79

			
					Wheat

			

			Status: Unconfirmed

			Critics’ Claim: Some claim that wheat (Mosiah 9:9) was unknown in pre-Columbian times.80

			Response: No examples of pre-Columbian wheat have thus far been identified by archaeologists.

			
					Barley

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that barley (Mosiah 9:9) was unknown in pre-Columbian times. One author wrote, “It is the somewhat stubborn fact that barley was never found upon either of these western continents until imported by Europeans in modern times!”81 Another critic asked,

			But where is the proof of this extraordinary assertion? It seems very probable that, if Americans had once had wheat and barley, they would not have given up their cultivation and use, and yet they were not to be found in America when the Europeans came.

			He then noted that while ancient pre-Columbian sites were known in Peru, Arizona, and Ohio, for example, “not a vestige of wheat or barley has ever been found” at any of these sites.82 “In this book we are told . . . that barley was among the produce of the earth; whereas all respected scholarship is absolutely positive in its authority” that barley is only a modern New World crop.83 “The only grain known in America was maize.”84 “The findings of early American archaeology do not substantiate the claim that such items were known among the ancient Americans,” in particular “wheat” and “barley.”85 “The aboriginal New World did not have wheat [and] barley.”86 “Barley never grew in the New World before the white man brought it here!”87

			If there was no barley in America until the white man came, then Alma 11:4–19 must be false. If God were the one that wrote the Book of Mormon, is it not a reasonable assumption that he would have known there was no barley in the New World? The Book of Mormon . . . falls short of authenticatable [sic] truth.88

			Response: Discoveries made in recent decades have identified domesticated pre-Columbian barley in a variety of locations in the Americas dating back to Book of Mormon times. Beginning in the 1980s, archaeologists and botanists began to identify a species of pre-Columbian domesticated barley, known as “little barley,” in the Americas (figure 38). It is now recognized as having been an important pre-Columbian crop that was cultivated from an early time. “Perhaps the most startling evidence of Hohokam agricultural sophistication came last year when salvage archaeologists found preserved grains of what looks like domesticated barley, the first ever found in the New World.”89

			In addition to samples identified at the site near Phoenix, “extensive archaeological evidence also points to the cultivation of little barley in the Southwest and parts of Mexico.”90 Samples have been found at other North American pre-Columbian sites throughout the central and eastern United States. Concerning the discovery and identification of samples in Illinois and Oklahoma, two researchers state, “[This project reveals a] previously unidentified seed type now identified as little barley (hordeum pussillum), and there are strong indications that this grain must be added to the list of starchy–seeded plants that were cultivated in the region by [sic] 2000 years ago.”91 “It is reasonable to conclude that we are looking at a North American domesticated grain crop whose existence has not [previously] been suspected.”92

			
					Corn

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some critics have claimed that references to corn (Mosiah 9:9) are anachronistic.93

			Response: Several varieties of corn were known during Book of Mormon times.94

			
					Grapes

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that grapes (2 Nephi 15:2; 3 Nephi 14:16) were unknown in pre-Columbian times.95

			Response: Grapes were known and are mentioned in historical sources. Pre-Columbian specimens have even been recovered from archaeological sites in Mexico.96

			
					Wine

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that wine (Mosiah 11:15; 22:7; Alma 55:8-11, 30; 3 Nephi 18:2) was completely unknown in pre-Columbian times.97

			Response: Various kinds of fermented beverages that can be characterized as beers and wines were known and used in pre-Columbian times.98 According to one expert, “There is no reason why the term ‘wine’ should not be retained to include the many varieties of liquor made by savage and semi-civilized races from the sap of trees. The latex of vegetable stems is sufficiently homologous with the juice of fruits, as that of the grape, to be classified with it in a genus [of beverages] distinct from fermented grain.”99

			
					Salt

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that reference to salt by Jesus (3 Nephi 12:13; 16:15) would have been incomprehensible to the Nephites because salt was unknown in ancient America.100

			Response: Salt was well-known in pre-Columbian times.101

			
					Highways

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that references to highways (3 Nephi 6:8; 8:13) is out of place for a book describing an ancient American people.102

			Response: Many notable examples of extensive highways have been discovered by archaeologists.103

			
					Roads

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that roads (3 Nephi 6:8; 8:13) were unknown in pre-Columbian times.104

			Response: Roads were well known.105

			
					Leprosy (NW)

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that reference to leprosy (3 Nephi 17:7) in ancient America is implausible.106

			Response: Evidence from Mesoamerican historical texts and pre-Columbian art shows that several skin diseases were known in Mesoamerica that could be described as leprous (see figure 39).107

			
					Machinery

			

			Status: Confirmed (1845–1965)

			Critics’ Claim: Some have claimed that the reference to “machinery” (Jarom 1:8) seems out of place in an ancient American text.108

			Response: Several ancient American cultures developed a variety of machines in different industries. While most of these were simple by modern standards, they were nevertheless crucial to their cultural development.109 When Europeans encountered native societies, they sometimes commented on these peculiar items. For instance, a historical account of a battle between the Spaniards and the Maya of Guatemala mentions that the Maya had “several military machines, formed of beams on rollers, to be moved from place to place” to resupply weapons to their army.110

			
					Axes

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some Critics have claimed that “axes” (Alma 5:52) were unknown in pre-Columbian times.111

			Response: Axes were used in ancient Mesoamerica as tools, and are attested in pre-Columbian art from an early period.112

			
					Tools to Spin

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed spinning tools (Mosiah 10:5; Helaman 6:13) were unknown in ancient America.113

			Response: Spinning tools among pre-Columbian societies are archaeologically well-attested.114

			
					Tools to Till Soil

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that pre-Columbian peoples did not have tools to till the soil (Ether 10:25).115

			Response: Tilling tools were known.116

			
					Tools to Hoe

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that ancient Americans did not have hoeing tools (Ether 10:25).117

			Response: Hoeing tools were known and used in pre-Columbian times.118

			
					Tools to Thrash

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that ancient Americans did not have tools with which to thrash grain (Ether 10:25).119

			Response: They did possess grain-thrashing tools in pre-Columbian times.120

			
					Pruning Tools

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that ancient Americans lacked tools with which to prune (Jacob 6:2).121

			Response: Pre-Columbian peoples had pruning tools.122

			
					Tools to Plow

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that pre-Columbian peoples did not have tools with which to plow (Ether 10:25).123

			Response: Plowing can be done without the help of animals and pre-Columbian peoples had plowing tools.124

			
					Sickles

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that sickle tools were completely unknown to ancient Americans (Alma 26:5).125

			Response: Sickle tools were known.126

			
					Many Buildings

			

			Status: Confirmed (1829–1844)

			Critics’ Claim: Some critics claimed that there were no real buildings (2 Nephi 5:15; Mosiah 9:8; 11:8-15; 23:5; 3 Nephi 8:14; Ether 10:5-6) in ancient America.127

			Response: Examples of pre-Columbian buildings in ancient America, including Mesoamerica, are ubiquitous and many examples date to Book of Mormon times.128

			
					Geographical Correlations

			

			Status: Partially Confirmed (1966-2024)

			Critics’ Claim: Some have claimed that there are no geographical references in the Book of Mormon that match up with any real-world locations.129

			Response: There is substantial evidence for the geographical information provided by Nephi about their wilderness journey in the Old World (see chapter 6, “Old World Journeys by Land and Sea”). While there is still a great deal of work to be done in terms of the ancient American setting for Book of Mormon events, several potential geographical correlations have been suggested.130

			
					Navigation

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that ocean navigation (1 Nephi 18:21) was unknown in pre-Columbian times.131

			Response: It has become increasingly apparent that oceanic navigation was practiced for several thousand years in pre-Columbian times.132

			
					Lawyers

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that lawyers (Alma 10:14; 3 Nephi 6:11) did not exist in pre-Columbian times.133

			Response: Mesoamerican historical and ethnographic sources describe individuals who acted in the role of advocates and prosecutors before judges, which are functionally equivalent to lawyers.134

			
					Judges

			

			Status: Confirmed (1966–2024)

			Critics’ Claim: Some have claimed that there were no judges (Mosiah 29:28-29; 3 Nephi 6:21, 23, 25, 27) in pre-Columbian times.135

			Response: Historical and ethnographic sources indicates that there were judges who adjudicated various matters in ancient Mesoamerica.136

			Summary of Results

			From 1830 until 1844 a total of eighteen items relating to ancient culture and the Book of Mormon were discussed by writers, only four of which could be confirmed by 1844 (figure 40). In the following 120 years (1845-1965) the number had risen to twenty-eight, six confirmed, three partially confirmed, and nineteen unconfirmed (figure 41). During the last fifty-nine years (1966–2024) there were a total of fifty-three items, forty-six of which were confirmed, two partially confirmed, and five unconfirmed (figure 42).
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			Figure 33. Side two of a six-sided clay prism, written on behalf of Sennacherib, king of Assyria. (Wikimedia Commons, s.v. “Six-sided clay prism, side 2, written on behalf of Sennacherib, king of Assyria, and containing narratives of his military campaigns, 704–681 BC,” commons.wikimedia.org/wiki/File:Six-sided_clay
_prism,_side_2,_written_on_behalf_of_Sennacherib,_king_of_Assyria,_and
_containing_narratives_of_his_military_campaigns,_704-681_BC_-_Oriental
_Institute_Museum,_University_of_Chicago_-_DSC07601.JPG.)
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			Figure 34. Main temple at Tulum, by Frederick Catherwood. (Frederick Catherwood, Views of Ancient Monuments, en.wikipedia.org/wiki
/Frederick_Catherwood#/media/File:TulumCatherwood1844.jpg.)
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			Figure 35. Palenque palace and watch tower. (Wikimedia Commons, s.v. “The Palace and watch tower – Palenque – panoramio,” commons.wikimedia.org
/wiki/File:The_Palace_and_watch_tower_-_Palenque_-_panoramio.jpg.)
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			Figure 36. Cement was used in ancient sites such as Teotihuacan. (Juan Carlos Fonseca Mata, Wikimedia Commons, s.v. “Ciudadela en Teotihuacan,” commons
.wikimedia.org/wiki/File:Ciudadela_en_Teotihuacan.jpg.)
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			Figure 37. Ceramic example of a wheeled figurine from Veracruz, Mexico, circa 450–650 AD. (Los Angeles County Museum of Art, rawpixel.com
/image/11797054/dog-wheeled-platform.)
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			Figure 38. “Little barley” is distinctive because of the small size of its spikelets. (Matt Lavin, Flickr, flickr.com/photos/plant_diversity/6180951213.)
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			Figure 39. Image of possible pre-Columbian leprosy. 
(Scripture Central Staff, “Leprosy.”)
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			Figure 40. Anachronisms for ancient culture in the Book of Mormon (1830–1844).
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			Figure 41. Anachronisms for ancient culture in the Book of Mormon (1845–1965).

			[image: ]

			Figure 42. Anachronisms for ancient culture in the Book of Mormon (1966–2024).
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