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QUESTIONING: THE DIVINE PLAN

Daniel C. Peterson

S ome critics of the Church of Jesus Christ of Latter-day Saints, chiefly of
the secular variety, claim that Latter-day Saints are mind-controlled
robots who are forbidden to think for themselves. I collected an example
of this claim nearly twenty years ago that will serve to represent many
other such expressions before and since.

On 3 March 1997, a caller named Laurie (or something similar)
phoned in to a program on Salt Lake City’s television station KUTV
(Channel 2) called “Take Two.” The host, Rod Decker, had been
discussing past disagreements among the General Authorities with his
two guests, D. Michael Quinn and Marvin Hill. Speaking with obvious
irony, she wanted to know how such disagreements could possibly occur,
since Mormonism forbids unregulated individual opinion:

Laurie: “Mormon scripture itself discourages independent
thought when it states that, and I quote, “The thinking has
already been done, and when independent thought —”

Rod Decker: “All right. I'll ask him that, okay? We’ve heard
that. ‘When the Church leaders speak, the thinking has been

]

done.

To my frustration, neither Mr. Decker, Dr. Quinn, nor Dr. Hill
challenged the substance of the quoted passage, nor did anyone ask the
caller for a scriptural reference.

The source for the statement in question is actually a June 1945
ward teachers’ message, and it doesn’t occur in any Latter-day Saint
scriptural book. Since its first appearance seventy years ago, however, it
has become quite popular among certain critics of the Church of Jesus
Christ of Latter-day Saints. Back in the early 1980s, for example, in an
article addressed to intellectually inclined religious skeptics, George D.

1 Icite my own transcription of the exchange.
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Smith, the owner of Signature Books, cited the statement as evidence of
the true nature of Mormonism.*

In 1986, in response to such claims, a private 1945 repudiation of
the statement by George Albert Smith was published in the Mormon-
oriented journal Dialogue.’ Since, at the time of his repudiation, George
Albert Smith was the president of the Church of Jesus Christ of Latter-
day Saints, some of us fondly hoped that his forceful rejection of the
statement would euthanize it. After all, as the June 1945 ward teachers’
message itself explains, “When our leaders speak, the thinking has
been done. ... When they give direction, it should mark the end of
controversy.”

But such hopes were naive. Probably no other ward teachers’ message
from the 1940s is remembered today. This one, however, lives on. Despite
the 1986 Dialogue article, for example, one critic used it to criticize the
church during an address to the 1991 annual meeting of the Mormon
History Association.* And a simple search on the key words from the
statement will easily find scores of sites where it’s still used to reveal the
alleged truth about Mormonism.

In that light, I would like to submit a few brief words in favor of
thinking and questioning.

The restoration of the Gospel in the latter days began with earnest
questions. Consider, for instance, the canonized statement from Joseph
Smith about the circumstances leading to his First Vision:

In the midst of this war of words and tumult of opinions, I
often said to myself: What is to be done? Who of all these

2 George D. Smith, "Joseph Smith and the Book of Mormon," Free Inquiry 4
(Winter 1983/84): 27.

3 The full text of the ward teaching message, as well as that of a letter of
concerned inquiry that it inspired from Rev. J. Raymond Cope and the important
reply of President George Albert Smith, can be found in “A 1945 Perspective,”
Dialogue: A Journal of Mormon Thought 19/1 (1986): 35-9. For a different (and, since
they were career anti-Mormons, predictably hostile) viewpoint on the exchange
between Rev. Cope and Pres. Smith, see Jerald and Sandra Tanner, The Mormon
Purge (Salt Lake City: Utah Lighthouse Ministry, 1993), 56. In a remarkable
passage, the Tanners effectively contended that Pres. Smith's statement, in which he
refused to assume the role of a religious dictator, must be rejected. Why? Because,
they contended, he and his successors and colleagues actually want to be religious
dictators and, thus, deny that anybody ever has a right to reject or even question
their statements.

4 Edward H. Ashment, “Canon and the Historian,” a paper presented at the
26th annual meeting of the Mormon History Association, 1 June 1991, page 10.



PETERSON, QUESTIONING: THE DIVINE PLAN ix

parties are right; or, are they all wrong together? If any one of
them be right, which is it, and how shall I know it?

While I was laboring under the extreme difficulties caused
by the contests of these parties of religionists, I was one day
reading the Epistle of James, first chapter and fifth verse,
which reads: If any of you lack wisdom, let him ask of God,
that giveth to all men liberally, and upbraideth not; and it shall
be given him.

At length I came to the conclusion that I must either remain
in darkness and confusion, or else I must do as James directs,
that is, ask of God. I at length came to the determination to
“ask of God,” concluding that if he gave wisdom to them that
lacked wisdom, and would give liberally, and not upbraid, I
might venture.

So, in accordance with this, my determination to ask of God,
I retired to the woods to make the attempt.’

We all know the spectacular, even world-transforming, answer that
Joseph Smith received when he went into that grove of trees near his
home with some questions and a desire for wisdom. It was, certainly, a
far bigger answer than he had anticipated.

And the public portion of his prophetic ministry, effectively the rest
of his life, also began with questions:

On the evening of the above-mentioned twenty-first of
September, after I had retired to my bed for the night, I
betook myself to prayer and supplication to Almighty God
for forgiveness of all my sins and follies, and also for a
manifestation to me, that I might know of my state and
standing before him.°

There followed the appearance of Moroni and the recovery of the
Book of Mormon, which is the founding and distinctive text of the
restored church.

The importance of asking questions and the assurances that God
will answer them runs like a leitmotif throughout the Book of Mormon.

5 Joseph Smith-History 1:10-11, 13-14.
6 Joseph Smith-History 1:29.
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Nephi, for example, tries to encourage his rebellious and disobedient
older brothers to ask:

For he truly spake many great things unto them, which were
hard to be understood, save a man should inquire of the Lord;
and they being hard in their hearts, therefore they did not
look unto the Lord as they ought. ...

And I [Nephi] said unto them: Have ye inquired of the Lord?’

In counseling his son Corianton, the prophet Alma recalls his own
questioning, which had led him to deeper doctrinal understanding:

Behold, [the Lord] bringeth to pass the resurrection of the
dead. But behold, my son, the resurrection is not yet. Now,
I unfold unto you a mystery; nevertheless, there are many
mysteries which are kept, that no one knoweth them save God
himself. But I show unto you one thing which I have inquired
diligently of God that I might know — that is concerning the
resurrection. ...

Therefore, there is a time appointed unto men that they shall
rise from the dead; and there is a space between the time of
death and the resurrection. And now, concerning this space
of time, what becometh of the souls of men is the thing which
I have inquired diligently of the Lord to know; and this is the
thing of which I do know.?

A letter of the prophet Mormon, preserved and cited by his son
Moroni, recounts how that late Nephite leader, troubled by disputes
concerning the baptism of very young children, had gone to the Lord in
prayer with questions on the subject:

For immediately after I had learned these things of you I
inquired of the Lord concerning the matter. And the word of
the Lord came to me by the power of the Holy Ghost.’

The entire missionary program of the Church of Jesus Christ is, in
fact, predicated upon the necessity of seekers asking and of God granting
light in response:

7 1 Nephi 15:3, 8.
8 Alma40:3,9.
9 Moroni 8:7.
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And when ye shall receive these things, I would exhort you
that ye would ask God, the Eternal Father, in the name of
Christ, if these things are not true; and if ye shall ask with a
sincere heart, with real intent, having faith in Christ, he will
manifest the truth of it unto you, by the power of the Holy
Ghost.

And by the power of the Holy Ghost ye may know the truth
of all things."

“Ask,” said the Savior in his Sermon on the Mount, “and it shall be
given you; seek, and ye shall find; knock, and it shall be opened unto
you.”!!

The story of the brother of Jared, recounted in the book of Ether in
the Book of Mormon, provides an especially instructive case of asking
questions. In preparation for the approaching transoceanic voyage, the
Jaredites, under his direction, have constructed special seafaring vessels.
But they’re so tightly sealed that he wonders how the passengers traveling
in them will be able to have any light. “Behold, O Lord, wilt thou suffer
that we shall cross this great water in darkness?”'

But the Lord doesn’t respond with a simple answer. Instead, he
replies with a question of his own (“What will ye that I should do that ye
may have light in your vessels?”), offering a pair of possible solutions to
the problem but pointing out their impracticability.”® The situation, the
Lord indicates, is really quite difficult, in view of the nature of the boats
and the voyage they’re about to undertake. “Therefore,” he asks again,
“what will ye that I should prepare for you that ye may have light when
ye are swallowed up in the depths of the sea?”*

If the brother of Jared was expecting merely to ask a question and
receive a simple answer in response, he was surely disappointed. Instead,
the Lord has encouraged him to give his own thought to the problem
and to return with his own proposed solution to it. And that, of course,
is exactly what he does (as recorded in the following chapter), and it leads
to one of the most remarkable theophanies in all of scripture. It’s yet
another illustration of the principle that “out of small things” (in this

10 Moroni 10:4-5.

11 Matthew 7:7.

12 Ether 2:22.

13 See Ether 2:23.

14 See Ether 2:24-25.
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case, an inquiry about interior lighting for some boats, and a proposal
involving a few rocks) “proceedeth that which is great.”*

The Lord doesn’t intend for us to be marionettes. He has no intention
of being our puppeteer:

Verily I say, men should be anxiously engaged in a good cause,
and do many things of their own free will, and bring to pass
much righteousness;

For the power is in them, wherein they are agents unto
themselves."

In an April 1829 revelation given to Oliver Cowdery through Joseph
Smith at Harmony, Pennsylvania, the Lord offers a commentary on the
general principle that seems to be involved here. Oliver had sought to be
included in the process of retrieving the Book of Mormon, not merely
as a scribe but as, himself, a translator. But he expected the translation
to simply be handed to him, apparently without significant effort on his
part. “Behold,” the Lord gently chided him,

you have not understood; you have supposed that I would give
it unto you, when you took no thought save it was to ask me.

But, behold, I say unto you, that you must study it out in your
mind; then you must ask me if it be right, and if it is right I
will cause that your bosom shall burn within you; therefore,
you shall feel that it is right."”

Perhaps, in its own way, Doctrine and Covenants 88, the wonderful
revelation given at Kirtland, Ohio, through the Prophet Joseph Smith
at the very end of 1832 and the beginning of 1833, also provides some
insight into this principle:

And as all have not faith, seek ye diligently and teach one
another words of wisdom; yea, seek ye out of the best books

words of wisdom; seek learning, even by study and also by
faith.'®

In other words, questions about the Gospel aren’t to be posed in a
purely secular and academic way, though conventional tools of careful

15 Doctrine and Covenants 64:33.
16 Doctrine and Covenants 58:28.
17 Doctrine and Covenants 9:7-8.
18 Doctrine and Covenants 88:118.
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reading, gathering information, thought, and analysis are often both
relevant and appropriate. Nor are they to be asked in a merely passive
manner, expecting the Lord to do our work for us while we simply sit
back and wait (preferably not too long).

A few more examples of righteous and appropriate questioning may
be helpful:

When Joseph Smith and Oliver Cowdery were ordained to the
Aaronic priesthood under the hands of the resurrected John the Baptist,
this significant event — marking the return of divine priesthood authority
to the earth, presaging the imminent restoration of the Melchizedek
priesthood, and permitting the first divinely authorized baptisms
in many centuries — came in response to questions that arose from
their translation of the Book of Mormon and from a desire for greater
understanding: “We ... went into the woods,” Joseph Smith later wrote,
“to pray and inquire of the Lord respecting baptism for the remission of
sins, that we found mentioned in the translation of the plates.”

According to the note that precedes it in the published scripture text,
Section 76 of the Doctrine and Covenants records

A vision given to Joseph Smith the Prophet and Sidney Rigdon,
at Hiram, Ohio, February 16, 1832. Prefacing the record of
this vision, Joseph Smith’s history states: “Upon my return
from Ambherst conference, I resumed the translation of the
Scriptures. From sundry revelations which had been received,
it was apparent that many important points touching the
salvation of man had been taken from the Bible, or lost before
it was compiled. It appeared self-evident from what truths
were left, that if God rewarded every one according to the
deeds done in the body the term ‘Heaven,” as intended for the
Saints’ eternal home, must include more kingdoms than one.
Accordingly, ... while translating St. John’s Gospel, myself
and Elder Rigdon saw the following vision.” At the time this
vision was given, the Prophet was translating John 5:29.

Plainly, Joseph and Sidney had been intensively involved with a
studious reading of the New Testament, which prepared them for the
reception of a remarkable revelation:

19 Joseph Smith-History 1:68. See, altogether, JS-H 1:68-73 and Doctrine and
Covenants 13.
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By the power of the Spirit our eyes were opened and our
understandings were enlightened, so as to see and understand
the things of God.*

The revelation on celestial and plural marriage, too, came about
because of questions occasioned by study. (Time and time again, and
perhaps never more clearly than in this case, Joseph Smith’s prophetic
ministry illustrates the rule, “Be careful what you ask for!”)

Verily, thus saith the Lord unto you my servant Joseph,
that inasmuch as you have inquired of my hand to know
and understand wherein I, the Lord, justified my servants
Abraham, Isaac, and Jacob, as also Moses, David and
Solomon, my servants, as touching the principle and doctrine
of their having many wives and concubines —

Behold, and lo, I am the Lord thy God, and will answer thee
as touching this matter.”!

Doctrine and Covenants 119, which provides the financial basis for
the church, is a

Revelation given through Joseph Smith the Prophet, at Far
West, Missouri, July 8, 1838, in answer to his supplication: “O
Lord! Show unto thy servants how much thou requirest of the
properties of thy people for a tithing.”*

Many of the revelations in the Doctrine and Covenants, along with
many of the Prophet’s insights incorporated into the Joseph Smith
Translation of the Bible, apparently came in response to his wondering
questions. Sometimes, though, they left him still wondering:

I was once praying very earnestly to know the time of the
coming of the Son of Man, when I heard a voice repeat the
following:

Joseph, my son, if thou livest until thou art eighty-five years
old, thou shalt see the face of the Son of Man; therefore let this
suffice, and trouble me no more on this matter.

20 Doctrine and Covenants 76:12.

21 Doctrine and Covenants 132:1-2.

22 From the explanatory preface immediately preceding Doctrine and
Covenants 119.
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I was left thus, without being able to decide whether this
coming referred to the beginning of the millennium or to
some previous appearing, or whether I should die and thus
see his face.

I believe the coming of the Son of Man will not be any sooner
than that time.”

Many more such examples could be given of questioning by church
leaders and the answers that have come in response, but I cite just one
in passing: The historic revelation that came to President Spencer W.
Kimball in June 1978, extending the blessings of ordination to the
priesthood to all worthy male members of the Church of Jesus Christ,
came after a lengthy period of study and reflection. In other words, of
questions.**

The Interpreter Foundation is fundamentally committed to the
faithful asking of questions and, to the best of our ability, to answering
them. This is no merely academic exercise, an indulgence in curiosity
for the sake of curiosity. It’s an attempt to comply with the scriptural
admonition to “feast upon the words of Christ.”>* Not merely to sample
them, but to “feast” upon them.

Interpreter’s approach is only one of several appropriate ways to
do so, but it is, we believe, a legitimate way, consistent with scriptural
examples and the historic experiences of modern prophets.

And if thou wilt inquire, thou shalt know mysteries which
are great and marvelous; therefore thou shalt exercise thy gift,
that thou mayest find out mysteries, that thou mayest bring
many to the knowledge of the truth, yea, convince them of the
error of their ways.*

Daniel C. Peterson (Ph.D., University of California at Los Angeles) is
a professor of Islamic studies and Arabic at Brigham Young University
and is the founder of the University’s Middle Eastern Texts Initiative,
for which he served as editor-in-chief until mid-August 2013. He has

23 Doctrine and Covenants 130:14-17.

24  See,e.g., Edward L. Kimball, Lengthen Your Stride: The Presidency of Spencer
W. Kimball (Salt Lake City, UT: Deseret Book, 2005), 195-224.

25 2 Nephi 32:3.

26 Doctrine and Covenants 6:11.
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published and spoken extensively on both Islamic and Mormon subjects.
Formerly chairman of the board of the Foundation for Ancient Research
and Mormon Studies (FARMS) and an officer, editor, and author for
its successor organization, the Neal A. Maxwell Institute for Religious
Scholarship, his professional work as an Arabist focuses on the Quran and
on Islamic philosophical theology. He is the author, among other things,
of a biography entitled Muhammad: Prophet of God (Eerdmans, 2007).



THREE STREAMS OF GRATITUDE
FOR JESUS

Mitt Romney

Note from the editors: In remembrance of the Easter celebration of Jesus’
victory over death, we are pleased to offer this specially written contribution
from Mitt Romney.

hree streams of gratitude for Jesus have arisen during my lifetime.

The first crested when as a child, fearing polio or tornadoes or
intruders, I learned that “Jesus loves me.” Not only did “the Bible tell me
so,” but also my mother and my Bishop. I felt Jesus looking down on me,
protecting me, caring for me, answering my prayers. As life progressed,
I came to learn that Jesus would not always intervene to shield me from
the trials and travails of life, but I knew that He loved me and cared.

As a young man, it was the felicity of His gospel that grew in my
heart. I was poised to make choices that would determine my mortal
happiness. He had taught that love, family, friends, and service were the
real currency of joy. With faith in that gospel, I married, raised children,
nourished friendships, and endeavored to serve. And so the wealth in
my heart grew beyond my imagining.

Now, approaching my autumn years, it is His victory over death
that most captivates me. For sixty or so years of Easter Sundays, I have
sung “He is Risen,” but for most of those years, I somehow felt that there
was no real end in sight to my earth-bound life. Now, however, His
condescension to live in mortality, to carry my sins, and then to rise
to immortality is no longer just a chapter of doctrine, it is a gift of such
magnitude that I cannot find sufficient words to express my gratitude.
From the dark of never-ending nothingness, of eternal blindness, and of
infinite absence from my family, He opens my eyes, my mind, and my
heart. That He rose from the dead is His greatest gift of all.
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Mitt Romney graduated from Brigham Young University in English,
earned degrees from Harvard Business School and Harvard Law School,
served as chief executive officer of Bain & Company, and then co-founded
and led Bain Capital. After leading the 2002 Winter Olympic Games, he
was elected Governor of the Commonwealth of Massachusetts. In 2012, he
was nominated by the Republican Party for the presidency of the United
States of America.



A WELCOME INTRODUCTION

Gregory L. Smith

Review of Brian C. Hales and Laura H. Hales, Joseph Smiths
Polygamy: Toward a Better Understanding. Salt Lake City: Greg
Koftord Books, 2015, 198 pages + index.

Introduction’

rian C. Hales has established himself as an authority on Latter-day

Saint plural marriage. Following his initial award-winning work
on “fundamentalist” plural marriage,” Hales produced an impressive
and exhaustive three-volume history of Joseph Smith’s polygamy and
its attendant theology.’ (Throughout the review, when referring to this
longer work, I will denominate it JSP.)

The study of plural marriage has long been hampered by difficult-
to-access primary sources and a secondary literature that of necessity
quoted only excerpts, often of the more sensationalistic variety. It

1 In the interests of disclosure, readers should know that Brian Hales and I
have collaborated on a review of a work on plural marriage (Brian C. Hales and
Gregory L. Smith, “A Response to Grant Palmer’s ‘Sexual Allegations against Joseph
Smith and the Beginnings of Polygamy in Nauvoo’,” 12 [2014]: 183-236, http://
www.mormoninterpreter.com/a-response-to-grant-palmers-sexual-allegations-
against-joseph-smith-and-the-beginnings-of-polygamy-in-nauvoo/). Our shared
interest in the topic has led us independently to similar conclusions, and Brian
has persuaded me on several points. I also consider him and his wife Laura to be
friends.

2 Brian C. Hales and J. Max Anderson, The Priesthood of Modern Polygamy:
A LDS Perspective (Northwest Publishing, 1992); Brian C. Hales, Modern Polygamy
and Mormon Fundamentalism: The Generations after the Manifesto (Salt Lake City,
Utah : Greg Kofford Books, 2006) [winner of the John Whitmer History Association
award for Best Book]; Setting the Record Straight: Mormon Fundamentalism
(Millennial Press, 2012).

3 Brian C. Hales, Joseph Smith's Polygamy, 3 vols. (Salt Lake City, Utah: Greg
Kofford Books, 2013).
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is probably safe to say that no author has approached the topic with
absolute neutrality or anything like it, and some treatments have been
discouragingly partisan.*

Hales’ three-volume work addresses this challenge by aiming to cite
or quote from every known document discussing Joseph Smith’s plural
marriages. As a further gift to the historical community and interested
lay readers, Hales has made digital scans of all his primary source
material available for free online.” Even if they reject his conclusions,
future authors must necessarily confront the data which Hales and his
research assistant, Don Bradley, have amassed.

As often happens, efforts to resolve one problem have created
another. Rather than being hungry for primary source data, today’s
beginners may feel they drown in it. Non-historians, especially interested
members of The Church of Jesus Christ of Latter-day Saints, may find
1500-page tomes filled with footnotes (or thousands of digitally scanned
documents) overwhelming. Hales and his wife, Laura H., have together
authored a short work (fewer than 200 pages main text) — a primer on
Joseph Smith’s plural marriages. (I will label this shorter work by its
subtitle, Toward a Better Understanding — TaBU.)

Theology First

In JSP, Hales wisely treated the history of plural marriage first, reserving
his reconstruction of Joseph’s marital theology for the third and final
volume. Since we know relatively little about how Joseph understood his
plural marriages, this is wise, since conclusions about his theology will
necessarily be more speculative and inferential. In TaBU, the authors
take the opposite approach. I initially found this jarring, since in my
own research and teaching, I've opted for the “history first” approach.
As I proceeded further, however, I began to appreciate their wisdom —
in a work targeted at the polygamy novice, this helps ground the reader.
Concepts which align with common LDS ideas regarding sealings are

4 The classic example would be Fawn M. Brodie, No Man Knows My History:
The Life of Joseph Smith (New York: Alfred A. Knopf, 1945). A more modern
incarnation of the same thesis, marred by similar flaws and a poorly-disguised
agenda, is George D. Smith, Nauvoo Polygamy: "...but we called it celestial marriage”
(Salt Lake City: Signature Books, 2008). For a review of the latter, see my “George
D. Smith’s Nauvoo Polygamy,” FARMS Review 20/2 (2008): 37-123, http://
publications.maxwellinstitute.byu.edu/fullscreen/?pub=1431&index=4.

5 Brian C. Hales, “Mormon Polygamy Documents: A Research Database,”
http://mormonpolygamydocuments.org/ (accessed 28 March 2015).
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introduced, and differences from current practice can also be explained.
This has the effect, I think, of easing the reader from familiar territory
into the more unfamiliar realm of early LDS marriage and sealing
doctrines and practice. Readers should remember that Hales has
elsewhere spelled out the reasons for his conclusions in JSP — TaBU is
the executive summary.

TaBU’s approach also differs from the standard historical format
by interfacing more directly with the reader’s expectations, fears,
and experience as they confront the material. The authors write
sympathetically

From a mortal standpoint, the practice [of polygamy] does not
seem to be fair because polygamy expands a man’s emotional
and sexual opportunities as a husband as it simultaneously
diminishes a woman’s emotional and sexual opportunities
as a wife. We might speculate that in the celestial kingdom
plural wives will not feel any different from monogamous
wives because Heavenly Father is a just God, but those details
have not been revealed (xvi).

I suspect that the insight here derives in good measure from Laura,
who has not yet had Brian’s lengthy immersion in this material (though
I heard him express similar ideas prior to their marriage). As a relative
newcomer to the historical matter, she can probably better empathize
with the reactions of those who encounter such details for the first time,
and that dynamic has not been neglected in TaBU.

This is not to charge Brian with a lack of sympathy but simply to
highlight what I've noticed in myself — prolonged engagement with
these ideas can cause us to forget how foreign some of the concepts were
and are. Authors are well advised to retain their appreciation for this
fact while not erring in the opposite direction to play up sensationalistic,
presentist, or voyeuristic elements for polemical purposes. Retaining
a sense of the alien culture of plural marriage helps engage modern
audiences more effectively and perhaps helps ensure that one is not
unwittingly smoothing out the rough edges.

If the past is a foreign country where they do things differently, the
plural marriage past is almost guaranteed to provoke some initial culture
shock. The Haleses seem to realize this, advising the reader early on:

It is important to maintain a clear perspective, realizing these
stories, though outside our realm of experience and maybe
understanding, are essentially historical minutia in relation
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to the significance of the gospel. ... If clarity is lost, rereading
or taking a break may be helpful. ...

Doubt is not the enemy of faith any more than faith is the
remedy for doubt. The genuine antidote for doubt is more
knowledge, which is gained through the continual search for
truth no matter its source — spiritual or secular (x-xi).

But, while acknowledging that the material can be challenging,
TaBU is no neutral recital — the authors approach their task as believers
in Joseph Smith and the Church he founded:

Ronald Esplin ... related, “I hope you will understand the
point that our work [on the Joseph Smith Papers Project] is
not designed to defend Joseph Smith so much as to understand
him ... [I]f we will do that, understand him, he will come off
just fine. Since he is who he said he was, his life and works can
withstand scrutiny. There is no need to distort the historical
record, but a great need ... to understand it.” ...

[Haleses continue] Studying the actual history rather than
relying on sensational sound bites can be one of the tools to
help better contextualize Joseph’s actions even if it doesn’t
completely explain the controversial practice of polygamy (xi)

TaBU also wisely warns of the deficiencies in many previous
treatments:

Since Latter-day Saint authors have written little about Joseph
Smith’s polygamy in the past century, most of the books and
articles currently available have been authored by writers who
do not believe his revelations and teachings. This absence
of belief has unavoidably influenced their assumptions and
deductions, and some publications carry overt anti-Mormon
messages. Joseph is ultimately portrayed as a fraud, adulterer,
and hypocrite, but it is questionable whether that description
is due to historical documentation or author bias (xvi-xvii).

Polyandry

One of the more contentious of Hales’ conclusions in JSP is the claim
that sexual polyandry did not occur in Joseph Smith’s plural marriages.



SMmITH, A WELCOME INTRODUCTION (HALES & HALES) o 7

Here, I sympathize both with Hales’ critics and with Hales himself. Let
me explain.

Linitially believed that sexual polyandry best explained the historical
data. The “poster child” for this perspective was Sylvia Sessions Lyon,
whose sealing to Joseph in 1842 seemed to clearly precede her separation
from her civil husband. Since Sylvia’s daughter is the best candidate for
a child conceived by Joseph in plurality, this marriage has consequently
been treated as the paradigmatic case for polyandry. If one such
marriage included marital intimacy, ran the argument, it was reasonable
to presume that the others either did or could have.

This reasoning struck me as sound, and for several years I accepted
a model of full sexual polyandry. Over time, however, as I puzzled over
the other data, I began (with, I confess, some reluctance) to wonder if
non-conjugal relationships weren’t a much better explanation for the
other spotty data. I hesitated to draw that conclusion, however, because
of the Sylvia Lyon case. Its cogency seemed sufficient to outweigh my
other niggling suspicions.

Hales’ and Don Bradley’s discovery of a second affidavit for Sylvia
altered the calculus considerably.® Neither affidavit was signed, but
crucially the newly discovered document dates their marriage to 1843
— one year later. Significantly, nothing about the documents allows us
to privilege one affidavit over the other, and so the later date must be
regarded as at least as plausible as the earlier one (TaBU, 71-73).

This might seem a small difference of interest only to pedants, but
in context it can be revolutionary. Suddenly, Sylvia’s marriage could no
longer be regarded as paradigmatic, since it is entirely possible that her
sexual relationship with Joseph followed her separation/divorce from her
husband. Thus, Hales and Bradley succeeded in pushing me (with some
foot dragging) to favor a non-sexual polyandrous model, which seemed
to explain other data points more parsimoniously. Hales’ later discussion
of the Temple Lot testimony, and the telling absence of all three living
polyandrous wives from those proceedings, increased, despite their
availability, my confidence in this historical reconstruction (JSP, 1:403-
407, 2:298; TaBU, xv).

Thus, I share the Haleses” view that Joseph likely did not practice
sexual polyandry. That said, I still prefer to phrase that conclusion a bit
more tentatively than they do. I think non-sexuality is the best read of
the data — and, I think that many others have so long assumed the truth

6 Brian C. Hales, “The Joseph Smith-Sylvia Sessions Plural Sealing: Polyandry
or Polygyny?,” Mormon Historical Studies 9/1 (Spring 2008): 41-57.
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of sexual polyandry that they are unwilling or unable to truly reassess
the matter from scratch. Still, painfully aware of how my own confidence
on this point has been shaken by a single document’s discovery, I think
it wise to emphasize to interested Church members and others that this
conclusion still has some uncertainty to it. There is no question that
non-sexual polyandry is less threatening to modern sensibilities (as well
as Nauvoo-era ones, as TaBU, 26 observes). Apologists must therefore
avoid embracing what appears to be an advantage too enthusiastically,
lest their premature ardor backfire if sexual polyandry is later shown to
be the correct interpretation. (I think the current article available on lds.
org strikes the right balance; it cites Hales” JSP repeatedly but does not
press the no-sexuality thesis quite as definitively.”)

The Haleses’ reading insists heavily upon their conclusion that
sexual polyandry would have been adulterous (13, 25-27; compare JSP
1:377-390). I strongly suspect that they are right — but if we insist too
much upon this point and are wrong, the doubts they hope to alleviate
could be worsened. On the other hand, one could argue that there is no
reason to soft-pedal one’s conclusions if one is quite confident, and we
could play the counterfactual historical game forever — “But what if a
document shown to be Joseph’s appeared wherein he confesses nefarious
motives for plural marriage?” A historical reconstruction cannot forever
remain hostage to hypothetical non-extant documents.

There is, then, no ideal solution to this dilemma — it is simply an
area about which readers and teachers should be aware. Perhaps the best
solution is to present the evidence and one’s best conclusion, and then
use it as a case study for understanding both the practice and limitations
of history. My own experience suggests that it nicely illustrates:

» the necessity of reevaluating our opinions when new
data appears;

o the degree to which the survival or destruction of a
single piece of evidence can radically alter how we
reconstruct an historical event;

« the risk of persisting in old conclusions when new data
is available (anything written about polyandry prior to
2008 is now hopelessly dated, and Hales strengthened

7 “Gospel Topics: Plural Marriage in Kirtland and Nauvoo,” footnotes 29-33
and accompanying main text, https://www.lds.org/topics/plural-marriage-in-
kirtland-and-nauvoo (accessed 29 March 2015).
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his case in 2013 with JSP — yet, old treatments will
continue to influence how people see this matter);

o the lack of certainty which we must often tolerate in
historical matters;

o the inevitable role of the historian’s hopes, biases, and
agenda in his or her assessment of evidence.

No student or member would be ill-served by internalizing such
lessons.

Emma Smith

Of all the characters in the plural marriage drama, Emma Smith usually
stirs the most sympathy. I suspect that modern readers — especially
women — readily identify with her pain and experience.

TaBU does not slight Emma’s challenges, or the difficulties that her
case presents for the modern reader:

Looking back at Joseph’s choices in dealing with the
introduction of plural marriage to Emma, it is certainly
possible that his actions were less than perfect. Given the
complexity of what he was commanded to do, it was inevitable
that mistakes could be made and feelings could be deeply
wounded. And the paucity of evidentiary details allows
readers to reconstruct the story in multiple ways depending
on their own views on whether or not Joseph believed this was
something he was commanded to do. Richard L. Bushman
observed: “Polygamy is an interesting thing because it serves
as a Rorschach test. People project onto Joseph Smith and
polygamists their own sense about human nature.”13 Those
who are willing to accept that Joseph Smith was trying to best
fulfill God’s commandments could give Joseph the benefit of
the doubt in this instance, while cynics of the divine origin of
polygamy will likely draw different conclusions.

Most readers, even those who esteem Joseph Smith as a true
prophet, may experience some discomfort with these events.
Polygamy is difficult to accept. Polygamy behind a wife’s
back is even harder to understand. The key component — to
acknowledge that God commanded Joseph to practice plural
marriage — requires faith. For many observers, seeing his
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conduct as justified and righteous is difficult. For others who
do not possess this faith, it may not be possible (TaBU, 77).

This frank admission of the difficulties will resonate, I think, with
readers troubled by plural marriage. The authors also see Emma’s
challenge as unique and unprecedented:

doubtless these were incredibly difficult times for Emma
who struggled with her personal distaste for the sexual
implications of plural marriage and her sincere desires to
follow her husband/prophet’s counsel. ...

As the first (and for most of their marriage, only) wife of
the Prophet, Emma Smith’s pathway through polygamy was
different from that experienced by other plural wives. Having
conceived children with Joseph, she knew of her husband’s
virility and hormonal drives. Accepting plural marriage as a
divine decree, untainted by Joseph’s libido, almost certainly
demanded a different kind of faith than that required of any
other plural wife. All other pluralists could hold the Prophet
and his teachings responsible. Another heart-wrenching
struggle would likely have been learning that Joseph had
secretly married plural wives. Some of Emma’s emotions may
have resembled the feelings of a woman who just learned
her husband was cheating on her. Sentiments of betrayal
and distrust may have initially engulfed her. Working past
those emotions to see her husband’s actions as divinely
commanded and therefore honorable and even virtuous
would undoubtedly have been difficult. ... Doubtless, Emma
Smith’s polygamy-related trials were great and unfathomable
for most (TaBU, 78, 89).

This is, I think, a charitable and historically responsible reading of
Emma’s experience. Emma’s reputation in LDS circles was long marred
by her continued insistence that Joseph had never taught plural marriage,
and the perception that she had abandoned the Church founded by her
martyred husband. Happily, more recent LDS writing has been more
understanding.®

8 See, for example, Wendy C. Top "A Deep Sorrow in Her Heart' — Emma
Hale Smith," in Heroines of the Restoration, edited by Barbara B. Smith and Blythe
Darlyn Thatcher (Salt Lake City: Bookcraft, 1997), 17-34 and Gracia N. Jones, "My
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At times, some writers have succumbed too readily to their sympathy
for Emma (or their own revulsion regarding plural marriage) and treated
Joseph unfairly. Richard Lloyd Anderson observed of this error in the
opposite direction:

Yet the “poor Emma” theme is overworked, not only in
sentimental semi-fiction, but even in the long biography of
her, Mormon Enigma, wherein Emma is too often ennobled
at the expense of Joseph. After all, the great question is why
she endured 17 years of constant adjustment and danger at
the Prophet’s side. The answer is that she obviously shared his
spiritual commitments in order to share his persecutions.’

TaBU’s approach avoids both extremes.
Biographical Sketches

Following a hundred pages of theology and historical reconstruction,
the second hundred pages of TaBU provides short biographical essays
of each of Joseph’s plural wives. Each runs only a few pages and
provides a good thumbnail sketch of the circumstances under which the
wife encountered plurality, a short summary of her life following the
martyrdom, and an assessment of her attitude toward Joseph and the
Church at the end of her life. I particularly like the fact that good-sized
chunks of their personal accounts are included — too often in previous
works, small snippets were repeatedly quoted (with one secondary
source perhaps copying from an earlier) to prove a particular point. The
overall thrust of the larger textual unit was thus often not well conveyed.

In this section the authors include further details regarding issues
which may trouble some readers. For example, the first section’s
historical account includes a brief mention of the age of Joseph’s wives
(x, 70-71), but a more detailed examination of marriages to young
women is found in the biographical entries for Helen Mar Kimball
(130-134) and (briefly) Nancy Winchester (157-158). This has the effect
of breaking the information into more digestible chunks. While such
a format is an advantage for beginners, readers may be unaware that

Great-Great-Grandmother, Emma Hale Smith," Ensign (Aug 1992): 30, https://
www.lds.org/ensign/1992/08/my-great-great-grandmother-emma-hale-smith.

9 Richard Lloyd Anderson, "The Religious Dimension of Emma's Letters to
Joseph," in Joseph Smith: The Prophet, The Man, edited by Susan Easton Black and
Charles D. Tate (Religious Studies Center, Brigham Young University, 1993), 117,
emphasis in original.
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more information is to follow. I fear, then, that some reading the first
section of the book may feel this issue has been shortchanged or that the
authors aren’t dealing with their concern in enough detail. Notice that
more information was coming might have been helpful.

This is part of a broader dilemma that haunts the book — how much
of the vast collection amassed by Hales is adequate to tell the story?
When does more information become less, as the reader drowns in
footnotes and the clash of various pieces of data? This points to my only
significant complaint about the book — I dearly wish that each section
included a cross reference to Hales’” JSP. That would allow interested
readers to be pointed quickly to the more exhaustive treatment already
available. The chapter endnotes are well-furnished with citations to
the primary literature — but again, I think it would have increased the
book’s usefulness as a beginner’s guide if as many of the endnotes as
possible concluded with the phrase, For further detail, see Hales, Joseph
Smith’s Polygamy, p. X. But, for every additional note or cross reference,
potential complexity and clutter increases too — readers will likely differ
on whether this tradeoff would have been worth it.

Advice to Joseph

The authors conclude their roughly hundred-page review of the theology
and history by observing that “[i]f it were possible to return to Joseph
Smith’s day and offer him some advice, observers with the benefit of
historical hindsight might make at least five recommendations” (TaBU,
99). They highlight the decisions which have arguably caused modern
readers the most difficulty: the marriage to Fanny Alger without
informing Emma, polyandry, sealings to younger wives, and the sheer
number of plural wives. They also recommend to Joseph, “limit ... your
involvement in politics. Letting someone else be the mayor of Nauvoo
may insulate you from liability in dealing with the Nauvoo Expositor”
(100).

This is an interesting exercise, and I cannot resist the temptation to
play along. I think they are right to point out the difficulties of Joseph’s
combination of civil and religious authority — something which
bothered nearby non-Mormons enormously.

More than anything, however, I would be inclined to advise Joseph
simply to keep better records. Hales’ massive collection of documents
serves, in some ways, to underline how much we still lack. So much of
what Joseph was attempting remains opaque to us. We have only D&C
132 in his own words, and this was written down relatively late with the
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express intent of convincing Emma Smith. Polyandry might be a non-
issue if we had a clear-cut articulation of Joseph’s understanding of these
relationships, especially if it matched the Haleses’ reconstruction. A frank
description of the degree to which relationships were consummated with
younger brides might allay other concerns.

More than anything, I would like to know precisely what Emma
knew and when she knew it. Joseph labored so patiently with men such
as Hyrum Smith and the Twelve that I cannot but think that he would
have made similar efforts to discuss these ideas with Emma, perhaps
even prior to Fanny Alger. (There are some interesting similarities
between Fanny and the case of the Partridge sisters. In both cases,
the plural wives were well-known to Emma and had provided live-in
household help to the Smiths. In both cases, Emma insisted that the girls
leave the home after the marriages. We presume that she did not know
of Fanny’s involvement with Joseph, but Emma approved the Partridge
marriages, only to withdraw her consent later and order the sisters to
leave her home. One could speculate that Emma likewise initially gave
reluctant consent to Fanny — as she did to the Partridges and Lawrences
— only to have a quick change of heart. Emma could well have wielded
the secrecy and novelty of plural marriage to persuade Oliver Cowdery
that Joseph’s behavior was simply adulterous.) Emma’s later denials that
Joseph ever practiced or taught plural marriage blur events even further.

A precise account of the three angelic commands to practice
plural marriage might make the type and number of marriages more
understandable (TaBU, 151). Even a contemporary account of precisely
how Joseph introduced, explained, and taught plural marriage to others
would be invaluable. In later recitals, we are told that Joseph explained
the doctrine, but we are rarely told much about how he explained it. A
transcription of a sermon or two on the subject might solve a host of
puzzles. The culture of secrecy so necessary to Joseph’s safety in Nauvoo
ironically compromises the safety of his good repute in the modern age.

Conclusion

Most of the problems against which Joseph is warned, then, are problems
precisely because we lack adequate information. For the believer, perhaps
this should not be surprising. The historical record provides, as the
authors demonstrate, ample grounds for both faith and skepticism, but
it is to faith and conviction that they ultimately appeal:
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Truth seekers may encounter details that are uncomfortable
when studying early polygamy, but that discomfiture need
not displace other truths and beliefs — truths that witness of
Joseph’s prophetic mantel. In the arithmetic of eternity, Joseph
Smith accomplished extraordinary things. He brought forth
the Book of Mormon, recorded remarkable revelations like the
Book of Moses and the Book of Abraham, received revelations
recorded in the Doctrine and Covenants, and preached
teachings that revealed the broad expanse of eternity. He also
restored ordinances that allow the constant companionship of
the Holy Spirit to testify concerning everlasting truth. He had
the courage to follow the Lord’s command in the face of great
trials, relentless persecution, and constant public scrutiny. In
the words of John Taylor: “He lived great, and he died great in
the eyes of God and his people” (100).

With this book, such uncomfortable truth seekers are now better
equipped with knowledgeable guides who are also allies — rather
than antagonists — in the search for truth coupled to faith. My only
substantial regret is the lack of cross references to the more detailed JSP.

TaBU is warmly recommended for anyone who wants to learn more
about Joseph’s plural marriages but particularly to those just venturing
into its sometimes choppy waters. Were I not vulnerable to the sin of
envy, I'd wish I had written it.

Gregory Smith studied research physiology and English at the University
of Alberta but escaped into medical school before earning his bachelor’s
degree. After receiving his MD, he completed his residency in family
medicine at St. Mary’s Hospital in Montréal, Québec. There he learned the
medical vocabulary and French Canadian slang that he didn’t pick up in
the France Paris Mission and won the Mervyn James Robson Award for
Excellence in Internal Medicine. He now practices rural family medicine
in Alberta, with interests in internal medicine and psychiatry. A clinical
preceptor for residents and medical students, he has been repeatedly
honored for excellence in clinical teaching. Since 2014 he has served as the
community medical director at the local hospital.
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ALL CONCERNING THE HISTORY OF
JosePH SMITH’S POLYGAMY
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Review of Brian C. Hales and Laura H. Hales, Joseph Smith’s
Polygamy: Toward a Better Understanding. Salt Lake City: Greg
Kofford Books, 2015, 198 pages + index.

I grew up in a family that discussed Joseph Smith’s polygamy relatively
openly. Don’t get me wrong: it wasn’t a topic brought up while we were
eating dinner, but when we talked about our genealogy it was almost
inevitably mentioned. This is because I am descended by blood through
Brigham Young, but my sealing lines are through Joseph Smith. I am
a descendent of Emily Partridge, and her children were considered to
be Joseph Smith’s even though they were born many years after the
martyrdom. I am sure when I was really young, I didn’t understand the
reasoning behind that, but by the time I was a teenager I was well aware
Joseph Smith was a polygamist.

Then I got married to a man who loves studying and writing about
Church history, and I learned a great deal more about the history of
polygamy and how it was lived both in the past and even in the present. I
have absorbed a lot of information over the years of discussions, lectures,
and papers.

That being said, however, I would not consider myself an expert about
Joseph Smith’s polygamy and the way it started and developed. I never
had problems with it, but didn’t really know very much about the details.
This book, Joseph Smith’s Polygamy: Towards a Better Understanding by
Brian and Laura Hales, is an interesting read which explains in clear and
easy language a great deal about the first few years of polygamy in The
Church of Jesus Christ of Latter-day Saints.

I appreciated the way the book was laid out in a very straightforward
manner, allowing me as a reader to follow the process by which Joseph
started practicing plural marriage and how he lived it through the rest of
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his life. It was very interesting to me to see the steps he followed, how he
revealed it to those he was close to, and how he required repeated visits
by angelic messengers to actually get the process fully implemented.

The preface and introduction to the book do a very good job of
bringing any readers, no matter how little they know about Joseph
Smith’s involvement with polygamy, into the book by discussing well-
known parts of his life and other scriptural accounts of commandments
which were difficult to follow. The preface and introduction make
fairly clear that the book is geared toward members of the Church who
need, well, a better understanding of the particular topic of polygamy
but are generally believers. Because I am a believing member, the tone
and language of these two sections of the book were welcoming. I felt
very comfortable forging ahead into the text of the book, knowing it is
directed toward members like myself.

The first chapter of the book jumps right into the topic by discussing
the reasons behind polygamy’s introduction in fairly good detail, based
on Joseph Smith’s revelation now known as Section 132 of the Doctrine
and Covenants. The first three listed reasons are explored in more detail,
with supporting evidence from the scriptures and other historical
sources. The fourth reason listed in this chapter is actually not discussed
until Chapter 2 because it is complex and requires a lot of undergirding
to explain thoroughly.

Within chapter 2, a great many complicated and uniquely Mormon
doctrines are discussed in detail, all for the purpose of explaining the
fourth reason polygamy was instituted. These topics include a discussion
of eternal marriage and the necessity for both men and women to be
sealed in an eternal marriage in order to be exalted. These principles
are already familiar to most members of the church, but having them
explained here clearly and tying them to the reasons for polygamy are
very useful.

Chapter 3 then discusses the fact that Joseph was commanded by
God to practice polygamy and why sometimes it is commanded and
sometimesitisnot. Several different circumstances for the commandment
are discussed and historical details given about when it was and was not
in effect. Quite a bit of detail is presented about the first and the second
manifesto and how the Church members and the leadership dealt with
the ending of the polygamous system. Placing the process of ending this
period of allowed polygamous marriages within the historical context of
other times when polygamy was and was not allowed made it much more
understandable to me.
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Chapter 4 then discusses three different types of marriage sealings:
time only, eternity only, and time and eternity sealings. Each of these
three are discussed quite thoroughly as to when they might be appropriate
and when they were actually performed in Joseph Smith’s lifetime. There
is also a small section in this chapter discussing polyandry and why it is
never commanded or even allowed.

It is only when the reader gets to Chapter 5 that the actual history of
Joseph Smith’s polygamy is addressed. Chapters 5, 6, 7, 8, and 9 address
different periods in the history of polygamy during Joseph Smith’s
lifetime and what events precipitated the changes between these periods.
Of course, each marriage is described carefully with as much information
as is known. For me, this was a very interesting part of the book. Maybe
it’s just my non-historical mind, but I never really understood the
progression and changes in the polygamous system. Seeing the various
stages laid out this clearly and understanding what earthly and spiritual
events brought these stages into being were fascinating. I was easily able
to follow the “story” and understood the happenings much more by the
time I finished it. Of course, reading the history of Joseph’s marriages to
the Partridge sisters, Emily and Eliza, was particularly poignant for me.

Chapter 10 discusses the troubling history of John C. Bennett and
what he did or did not see and understand about polygamous marriages
in Nauvoo. This was an eye-opening chapter for me, although others who
are more historically astute may already know most of the information. I
learned a great deal about Bennett’s life and how his accusations against
Joseph Smith caused upheaval in the Church and a huge problem with
anti-Mormon rhetoric. Because many of his accusations are still bantered
about within anti-Mormon circles today, it is useful to understand the
truth and the lies behind them.

Chapter 11 discusses the practice of polygamy in Nauvoo. This
chapter addresses many difficult and problematic topics that many
members worry about. For example, the chapter spends quite a bit of
time on the children fathered by Joseph Smith with women other than
Emma and why there were so few, if any. The controversy of Joseph’s
extremely young wives is also covered. There is also a section of this
chapter that covers the subject of the Church leaders denying polygamy
was happening when it clearly actually was. Many members are
extremely troubled by these various topics when they read about them in
anti-Mormon literature or on ex-Mormon websites, and it causes great
upheaval in their testimonies. Seeing each of these addressed rationally
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and within the context of the entire history of the movement makes the
topics more understandable and less frightening.

Chapters 12 and 13 both address Emma Smith and her difficulty in
accepting plural marriage and her wide swings between acceptance and
abhorrence. They discuss her treatment of the wives, which vacillated for
various reasons, her approval of some marriages, and they even address
the oft-quoted story about her pushing Eliza R. Snow down the stairs,
causing a miscarriage of the baby she was supposedly carrying.

The photos in this last section helped me to visualize the setting
where this was supposed to have taken place. Again, for me this was a
very informative and useful chapter and is likely to be for others, too. I
was well aware of the troubles Emma had with polygamy — indeed most
members probably are, but it was good to see the entire story listed in a
coherent timeline. Some explanations for Emma’s changes of heart are
presented, although there is little first-hand evidence. Most of the quotes
are actually from the Prophet’s plural wives who gave their histories
years later, so her true motivations are only theorized. Despite that, it
gives a fairly sympathetic picture of a woman caught in a very difficult
situation.

Chapter 14 discusses the last days before the martyrdom and how
the Law brothers and their infamous article in the Nauvoo Expositor
about polygamy brought about the martyrdom of Joseph and Hyrum
Smith. As a reader, I was interested to see how polygamy, the source
of so much trouble during Joseph Smith’s life, was part of the cause of
his death as well. Again, I was aware of the Expositor situation, but it
was worthwhile to see it in the context of the entire history of Nauvoo
polygamy. Chapter 15 discusses briefly how the church handled the
care of Joseph’s polygamous wives but does not further address how
polygamy continued for the next sixty years. That is, instead, the topic
for other books.

This chapter also includes a retrospective look at Joseph’s
experience of polygamy and a section of “historical hindsights” and
“recommendations.” This short section lists several things that the
Haleses apparently wish Joseph Smith had done differently in his
implementation of polygamy to make it easier for Church members to
accept. It is true that people today have problems with some aspects
of polygamy, but we are often remarkably incapable of looking back at
people in the past and understanding that they lived by different societal
rules than we do now. That process will undoubtedly continue, and years
from now, our descendants will surely look at some of the things we
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do and think we were being primitive and unrefined. Joseph Smith had
no obligation to live his life in order to make our lives easier somehow.
He only had to justify himself to God. And, if a reader has a testimony
that he was a true prophet until he was killed in Carthage, that reader
can be assured that he did so. If, on the other hand, the reader has no
such conviction, anything Joseph did or did not do to “soften” polygamy
somehow and make it more palatable to our modern sensibilities is
wasted in any case. Disgusting as a non-believer might find polygamy,
Joseph’s audacity in stating that he spoke with God and Jesus Christ and
establishing the only true church of God on earth is certainly even more
egregious.

The next section of the book leaves the history altogether and instead
provides alisting of every woman Joseph Smith is thought to have married
and a substantial biographical sketch. This is a fascinating section with
many first-person histories, even including pictures. Of course, most of
the pictures were from the wives’ later years, so it is sometimes hard to
imagine them young so many years before when they were married to
the prophet. Oddly, the women are listed in alphabetical order by their
first name. This is quite a strange way to do it, but it does work, once the
reader realizes this is what was done. I enjoyed reading the histories and
found the one about Emily Partridge, my direct ancestor, to be accurate
and thorough.

In conclusion, I can say that I enjoyed this book and found it very
helpful. I am not sure how much new information I actually learned
because I was already quite familiar with the topic of Joseph Smith’s
polygamy. However, the book did help to place a lot of the information
into a coherent timeline that allowed me to understand the relationships
between events more clearly than I have before. I found the book to be
faith-affirming and a further testimony of Joseph Smith’s life as a prophet
of God. I would recommend it for those struggling with the topic as well
as those who want to know more so they can be prepared for questions
from others.

Suzanne Long Foster was raised in Las Vegas before attending
Brigham Young University and getting a bachelor’s degree in
International Relations with a minor in Russian. Living in Utah with
her husband and three children has obviously not allowed her to
pursue these fields. Instead, she trained as a medical transcriptionist
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and did that for about 18 years. Most recently, she has been doing
freelance writing as well as writing her own stories and working on
a novel. She has also done a great deal of editing for her husband’s
articles, books, and presentations in Mormon History. Even though
she does not have any formal training in history, she enjoys studying
different historical subjects that interest her.



AN EASIER WAY TO UNDERSTANDING
JosePH SMITH’S POLYGAMY

Craig L. Foster

Review of Brian C. Hales and Laura H. Hales, Joseph Smith’s
Polygamy: Toward a Better Understanding. Salt Lake City: Greg
Koftord Books, 2015, 198 pages + index.

he Church of Jesus Christ of Latter-day Saints’ history of plural mar-

riage can be difficult and uncomfortable for even the most stalwart
of modern members. Because of the Internet and easy access to both
accurate and inaccurate information, accidental discovery and/or inad-
equate teachings about the Church’s history and relationship to plural
marriage have caused crises of faith which have alienated members of
the Church and, in many cases, led to their eventual departure from the
faith. Anti-Mormons and critics of the Church are constantly pushing
and picking at members’ faith in order to plant seeds of doubt and to
destroy members’ testimonies. Plural marriage has proven to be a prime
weapon because knowing only a little of the truth can be devastating.'

This is particularly the case when confronted with Joseph Smith’s
polygamy. I am reminded of an experience I had almost thirty years ago.
I commuted on the bus between Provo and Salt Lake City and enjoyed
visiting with other regular commuters, all of whom were active members
of the Church. During a conversation regarding Mormon history, I
mentioned in passing that Joseph Smith had plural wives. One woman
got an angry look on her face and exclaimed, “He did not! Brigham
Young might have done that, but Joseph Smith never would.™

1 Craig L. Foster, “Separated but not Divorced: The LDS Church’s
Uncomfortable Relationship with its Polygamous Past,” Interpreter: A Journal of
Mormon Thought 10 (2014): 68.

2 Ibid., 61-62.
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In 2013 Brian Hales published a remarkable three volume work
about Joseph Smith’s introduction and practice of Latter-day Saint
plural marriage. This in-depth study addressed all known controversial
and difficult aspects of Joseph Smith’s polygamy, placing them within
doctrinal, historical, and social context. Joseph Smith’s Polygamy will
probably stand for years as the most comprehensive study of Joseph
Smith’s association with and influence on plural marriage.

In spite of the treasure-trove of information contained in the volumes,
there is one major problem with Hales’ three-volume work. And that is,
it is three volumes. For most members of the Church, the thought of
wading through three volumes is daunting, to say the least. Thus the
more approachable, less intimidating Joseph Smith’s Polygamy: Toward
a Better Understanding is a welcome addition to the available literature
on Joseph Smith and plural marriage that is bound to be beneficial to
Latter-day Saints seeking better understanding on this topic.

This book is an enjoyable read for experts and novices alike.
The text flows well and is able to walk that fine line between being
understandable for the layman but not insulting the intelligence of those
who are more knowledgeable on the subject. Furthermore — and of
extreme importance for the mission of this book — it does not hold back
on the difficult issues or present an unrealistically sanitized version of
the prophet Joseph Smith. Equally important for those trying to gain a
real understanding of Smith as both a man and a prophet, the book also
does not maliciously fill its pages with innuendo and sensationalistic
descriptions of Joseph Smith’s polygamy.

The book’s prologue and introduction lay the groundwork for Brian
and Laura Hales’s discussion and explanation of the topic. They observe
that plural marriage, particularly as it dealt with the Prophet, is an
“often misrepresented aspect of Joseph’s life [that] may be less familiar to
Church members.” Even more importantly, they recognize the fallibility
of all men, including prophets of God.

During the implementation process, things didn’t always
turn out as the Prophet or we may have wished. The Lord
commanded the practice, but [H]e didn’t micromanage its
execution any more than he instructed the Brother of Jared
from the Book of Mormon regarding the best manner to

3 Brian C. Hales and Laura H. Hales, Joseph Smith’s Polygamy: Toward a
Better Understanding (Salt Lake City: Greg Kofford Books, 2015), ix.
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provide light in the barges built to convey his people across
the sea.*

Plural marriage was the “hardest trial” Joseph Smith and “the
Saints would ever have to test their faith.” The authors give examples
throughout the book of early Church members being shocked and
disconcerted to their very core at the prospect that plural marriage was
to be practiced once again. The principle was naturally most difficult for
Joseph Smith’s wife Emma. But even as other women and men received
spiritual confirmation that this was truly of God, so did Emma receive
her confirmation.

The principle of plural marriage is right, but I am like other
women, I am naturally jealous hearted and can talk back to
Joseph as long as any wife can talk back to her husband, but
what I want to say to you is this. You heard me finding fault
with the principle. I want to say that that principle is right, it
is from our Father in Heaven.®

Reassuring to the reader is the authors’ declaration that “Asking
questions does not necessarily equate with having a crisis or displaying
a lack of faith.”” Indeed, asking difficult questions is exactly what the
authors did. They examined all available documents regarding Joseph
Smith’s polygamy and did not shy away from what was potentially
uncomfortable or unpleasant and ultimately found peace and comfort in
their understanding of Joseph Smith and plural marriage.

In this book, we have done our best to fit together the puzzle
pieces of the early practice of polygamy in the Church. Because
of poor documentation, there are gaps and holes that leave the
picture incomplete. Admittedly, like all historians, we are not
biasfree in this process. Nevertheless, our examination of the
historical record has reinforced our convictions that Joseph
was a virtuous man and a true prophet of the living God.?

And with that reassurance, they invite the reader on a journey of
discovery in what for many will be terra incognita.

Ibid., ix.
Ibid., x.
Ibid.

Ibid.
Ibid., xvii.
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The book itself is divided into fifteen chapters that discuss the
doctrinal and historical reasons for practicing plural marriage, what
exactly involved the New and Everlasting Covenant, the different
interpretations of marriage, sealings and relationships, as well as a
detailed discussion of the fitful introduction of plural marriage, the
difficulties caused by practicing the principle, and Smith’s martyrdom
and the aftermath. The second part of the book includes over seventy
pages of biographical essays of Joseph Smith’s known plural wives.

Happily, in the course of their book, the Haleses not only take on
and clarify some of the most controversial and challenging aspects of
Mormon polygamy, they also shatter some of the more annoyingly erro-
neous ideas and folklore that arise even among Church members. For
example, the authors discount the idea that the primary reason for plural
marriage was to “multiply and replenish the earth,” stating that it was
just one of the reasons for the practice.’ It would have been even better
if they had specifically mentioned the misconception that polygamy was
practiced to make up for all of the Mormon men killed by mobs or who
died crossing the plains to Utah.

Another fallacy shot down by the Haleses is the ridiculous notion
that polyandry or a plurality of husbands was, will, or should be prac-
ticed by the Church.”” Early Mormon leaders condemned polyandry.
Apostle George A. Smith taught that “a plurality of husbands is wrong.”
Orson Pratt explained, “As a plurality of husbands, would not facilitate
the increase of posterity, such a principle never was tolerated in scrip-
ture.” And Joseph F. Smith wrote in 1889, “Polyandry is wrong, physi-
ologically, morally, and from a scriptural point of order. It is nowhere
sanctioned in the Bible, nor by the law of God or nature and has no
affinity with Mormon’ plural marriage.”

Because critics of Joseph Smith, both within and without the Church,
have placed such emphasis on Joseph Smith’s socalled polyandrous mar-
riages, the authors discussed this in detail and made reference in several
parts of the book:

Of all the details regarding Joseph Smith’s controversial
practice of plural marriage, it seems none is more commonly
mentioned than his sealings to legally married women.
Without understanding the theological principles underlying

9 Ibid,, 5.
10 Ibid., 12-13.
11 Ibid., 25-26.
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this practice, including the need for an eternal spouse to
be exalted, eternityonly sealings, and the repeated explicit
condemnation ofa plurality ofhusbands, some may mistakenly
conclude that the Prophet engaged in sexual polyandry.'

There were a few places within the text where the authors actually
could have gone further or added additional documentation to help
explain the point they were making. For example, while discussing
whether or not Eliza R. Snow really had been impregnated by Joseph
Smith, they write, “there is no persuasive evidence supporting that Eliza
was pregnant at any time in her life.””* They could have bolstered their
argument if they had included the comment by Lorenzo Snow, “My
sister Eliza R. Snow, was just as good a woman as any Latter-day Saint
woman that ever lived, and she lived in an unmarried state until after she
was beyond the condition of raising a family. She was sealed to Joseph
Smith, the Prophet; but she had no children to bear her name among the
children of men.”"

Also, as with any work of this nature, authors and readers are not
always going to agree on everything. For example, as a reader and
reviewer, [ was uncomfortable with some recommendations given by the
authors:

If it were possible to return to Joseph Smith’s day and offer
him some advice, observers with the benefit of historical
hindsight might make at least five recommendations:

1. Carefully consider marrying Fanny Alger without telling
Emma. If possible, convince the angel that Emma needs
to be involved from the start.

2. Carefully consider being sealed to fourteen-year-old
plural wives even if the marriages are not consummated.
It might generate accusations of pedophilia a hundred
years later.

12 Ibid., 29.

13 Ibid., 75.

14 Millennial Star, 31 August 1899, 547-48. This comment by Snow was also
included in Teachings of the Presidents of the Church: Lorenzo Snow, Salt Lake City:
The Church of Jesus Christ of Latter-day Saints, 2012, 130-131. Inexplicably, in
the lesson manual the part about Eliza R. Snow being sealed to Joseph Smith was
replaced by ellipses.
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3. Carefully consider being sealed to legally married women
even if for eternity only. Encouraging those women to be
sealed to their civil husbands, if worthy, may be a better
choice.

4. Carefully consider the number of plural wives you marry.
Even if Old Testament patriarchs had dozens of plural
wives, limiting the number of your wives, whether the
marriages are for eternity only or time and eternity, might
be more easily understood by onlookers years later.

5. Carefully consider limiting your involvement in politics.
Letting someone else be the mayor of Nauvoo may insulate
you from liability in dealing with the Nauvoo Expositor.”®

After carefully reading these suggestions, I was left with mixed
thoughts and emotions. I could certainly understand our desire, with
twenty-first century hindsight and understanding, to realize how it
would have been much better if Joseph Smith had immediately been
up front and told Emma Smith about the revelation on plural marriage
and his marriage to Fanny Alger. Emotionally, I can also understand the
sentiment with some of the other suggestions. But these recommendations
were also bothersome to me for several reasons.

First of all, these recommendations seemed to me to be almost
an unspoken acknowledgment of a degree of turpitude on the part of
Joseph Smith. That these suggestions were perhaps a silent surrender in
spite of the previous pages filled with excellent information and analysis
showing Smith to be a man of God rather than some oversexed, lascivious
womanizer. These recommendations appeared to be a sort of wishful “if
we could only do it all over.” Thus for me, these suggestions awkwardly
and unpleasantly stood out from an otherwise inspiring defense of the
prophet Joseph Smith.

Another troublesome point was this recommendation: “If possible,
convince the angel that Emma needs to be involved from the start.”
Having never had an angelic visitation, I don’t know personally how it
would be, but I can certainly imagine. So to me, this helpful statement
seemed to be a little unrealistic. For that matter, how do we know Joseph
Smith didn’t broach the subject with Emma at one point or another? As
the Haleses correctly noted, we have very little documentation of early

15 Joseph Smith’s Polygamy: Toward a Better Understanding, 99-100.
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plural marriage. We have even less information regarding the quiet,
intimate conversations between Joseph and Emma Smith.

Third, and along the same line of discussion, how do we know that
Joseph Smith didn’t try to talk at least some of the married women he
took as eternal wives into being sealed to their husbands instead of him?

Fourth, it was suggested Joseph should carefully consider the
number of plural wives to marry because fewer marriages might be more
easily understood by onlookers years later. Perhaps I'm being a little too
simplistic or naive, but I like to believe that Joseph Smith was inspired to
select the specific women whom he married. Who are we to feel we are
in a position to tell him whom he should or should not have married?

Fifth, while fourteen was on the younger side to get married, given
Joseph Smith’s time and place, such marriages were not unheard of and
certainly were not considered pedophilic. Research has shown this to
be the case.'® As would be expected, the thought of girls in their early to
mid-teens getting married in America today rightfully causes shudders.
I remember during a discussion about Joseph Smith’s marriages to
teen brides, I was asked if I would be okay with one of my daughters
marrying at age fourteen. I naturally said no. But then I added that
such a comparison was like comparing apples to oranges, given that
life expectancy was now higher, societal conditions had changed, and
that during the twentieth and early twenty-first centuries childhood had
been pushed back and prolonged to a greater degree than in any other
time in history.

It’s easy for people to project their own worldview and values onto
those of another place and time. But that should not be done. Nor should
we as members of the Church apologize now for what would have been
considered normal and respectable in another time. Critics are going
to find fault no matter what, and while one potential criticism would
be silenced, others most certainly would arise. If Joseph Smith had not
married at least one and probably two fourteen-year-olds, the critics
would have complained about the seventeen- or eighteen-year-olds he
married. For that matter, given the way the average age at marriage has
risen in the past few decades, thirty years from now it will probably be
much higher and no doubt there will be a portion of our population who
will look askance at any marriages that occur before age twenty-one,

16 Craig L. Foster, David Keller, and Gregory L. Smith, "The Age of Joseph
Smith's Plural Wives in Social and Demographic Context,” in Newell G. Bringhurst
and Craig L. Foster, The Persistence of Polygamy: Joseph Smith and the Origins of
Mormon Polygamy (Independence, Missouri: John Whitmer Books, 2010), 152-183.
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twenty-two, or maybe even twenty-five.”” So should we then be concerned
about the outside world and the fact that social morés and perceptions
are going to change and what was once acceptable and accepted are no
longer? A decade or so from now same-sex marriage will no doubt be
much more prevalent and widely accepted. Should we reflect the world’s
definition of what is and is not acceptable and thus be uncomfortable
with and apologize for the fact that Joseph Smith or Brigham Young
didn’t marry a few husbands along with their wives?

Overall, and in comparison to the book as a whole, my criticisms
are small and few. Thus, these minor quibbles notwithstanding, Joseph
Smith’s Polygamy: Toward a Better Understanding is an excellent and
essential volume that will not only answer questions and offer solace to
“truth seekers [who] may encounter details that are uncomfortable when
studying early polygamy” but will also be a useful and interesting volume
for those who have spent years studying the subject. I wholeheartedly
recommend this book to all.

Craig L. Foster earned an MA and MLIS at Brigham Young University.
He is also an accredited genealogist and works as a research consultant
at the Family History Library in Salt Lake City. He has published articles
about different aspects of Mormon history. He is the author of two books,
co-author of another, and co-editor of a three-volume series discussing
the history and theology of plural marriage. Foster is also on the editorial
board of the John Whitmer Historical Association Journal.

17 As an example, a couple of years ago a friend of mine from Ireland was
shocked when I mentioned that one of my daughters was getting married at age
twenty. He kept repeating how that was much too young to get married and that
they should wait until she was older.



REDISCOVERING THE FIRST VISION

Neal Rappleye

Review of: Matthew B. Christensen, The First Vision: A Harmonization of
Ten Accounts from the Sacred Grove (Springville, Utah: Cedar Fort Inc.,
2014). 51 pp., no index. $14.99.

e First Vision: A Harmonization of Ten Accounts from the Sacred
Groveisasmallbook, richlyillustrated, which provides even the most
diligent students of the vision with a fresh and rewarding experience.
Boasting a back dust jacket endorsement from none other than Richard
Bushman — the dean of Joseph Smith scholars in the early twenty-first
century' — this small, stylishly designed book is, in my opinion, the
best way to introduce Latter-day Saints to the various accounts of Joseph
Smith’s First Vision.

Christensen begins with an introduction wherein he explains
himself and what he is doing. Christensen is wholly aware that he is not
following the conventions of historical scholarship and is clear that what
he produces is not intended to be taken as an actual historical document
or be treated like the reconstruction of an event that a professional
historian might produce. Instead, Christensen is producing a tool for
the faithful to use in getting closer to the founding vision upon which
their faith is rooted, to help them get a fuller and more complete view of
what Joseph Smith experienced. Christensen also introduces and gives
some background of each of the ten accounts he used (five first-hand,
five second-hand, all from Joseph Smith’s lifetime).

After the introduction comes Christensen’s “harmonization.” Here,
Christensen takes the ten accounts he introduced earlier and produces

1 Bushman’s biography of the prophet, Joseph Smith: Rough Stone Rolling
(New York: Knopf, 2005) is widely viewed as the best and most comprehensive
treatment of the prophet to date.
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and amalgamated account, incorporating parts of all ten accounts into
one synthesized whole. Christensen smooths out each account, updating
grammar and punctuation, and substitutes first-person pronouns when
using second-hand accounts for the purpose of readability, especially for
his target audience of lay Latter-day Saints. He also color-codes the text
with a key at the bottom of each page so the reader can easily and quickly
see which account any given portion comes from. Lest one mistakenly
think that by doing all this Christensen obscures the differences the
accounts contain, it should be noted that he often uses the endnotes to
mention and discuss some of the key differences in the various accounts.

Being familiar with the different accounts, I found many of
Christensen’s choices interesting. I couldn’t help but think about how
I might have merged the accounts differently. Sometimes Christensen
seemed so determined to include as much as possible that the account
begins to feel redundant, and I often felt that some things could have
been left out. To his credit, however, there were some cases where I felt
his insistence on pulling together all ten accounts was very rewarding.
In particular, the recounting of the Father’s and Son’s appearance — the
vision proper — I felt was very well put together, with Christensen adeptly
piecing parts of each account together in a way that vastly enriched the
traditional description of their appearance in a pillar of light. He also
skillfully wove together every word attributed to the divine visitors in
the various accounts, thus providing a full and complete picture of the
message given to Joseph Smith that day, as he understood and related it
to others.

There are also some places where Christensen omits things I would
have included. For instance, I was disappointed that Christensen didn’t
include Joseph’s explanation, found in the 1832 account, that his search
began “at about the age of twelve years,” and continued, “from the age
of twelve years to fifteen.”> Few people realize that Joseph spent years
searching and pondering before he had his vision, and I think getting
a sense for how long Joseph was grappling with his deep questions is
important for better understanding, relating to, and learning from
Joseph Smith and his visionary experience. Including these age markers
thus could have improved Christensen’s synthesis of the accounts.

2 Joseph Smith, “History, circa Summer 1832, online at http://
josephsmithpapers.org/paperSummary/history-circa-summer-1832 (accessed
March 4, 2015). For convenience, I have opted to simply use the editorial title
applied to this document by the editors of the Joseph Smith Papers project.
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On balance, however, I thought Christensen did a nice job and that
the account which emerges serves to enrich the experience for the reader,
making it possible to better grasp the fullness of Joseph’s experience. I
would recommend it as an ideal way to get introduced to the various
accounts of the First Vision, particularly for parents with adolescents,
who I believe should be introduced to the different accounts and other
historical issues in settings and formats that foster faith.

This, however, should not be mistaken as a way to fully come to know
the various accounts, both the ways they can enhance our understanding
of Joseph Smith, of God and Christ and of the vision and the challenges
that surround the accounts. This is a good introduction, meaning a great
place to start learning about the different accounts but not necessarily
where it should end. Those interested in further pursuing Joseph Smith’s
vision and the narratives he told about it should also seek out contextual
studies which seek to illuminate both the setting of the event itself and
the context of the documents which tell us about it.

There have been several such studies over the years, the most recent
being Steven C. Harper’s book, Joseph Smith’s First Vision: A Guide to
the Historical Accounts, published in 2012.° Harper also helped compile
and edit, with Samuel Alonzo Dodge, Exploring the First Vision, a recent
anthology of the seminal articles and essays on the First Vision from the
past forty-plus years.* Harper’s book is short yet thorough, summarizing
the past scholarship and making a few original contributions. It would
be a good next step after Christensen’s harmonization, and it makes for
easy reading that I am confident even teenagers could handle. Many of
the papers in the volume coedited with Dodge are heavier, more technical
reading, and get into the nitty-gritty details of historical reconstruction,
interpretation, and even the controversies that have surrounded the
accounts.’ This is not to suggest that they are unreadable or too technical
for the average member of the Church but rather to simply suggest that
they provide a level of depth that may not be to everyone’s interests.

Studies like those by Harper and Bushman certainly provide
important context and understanding that can’t be gained through
harmonizations like Christensen’s. But even those with a savvy awareness

3 Steven C. Harper, Joseph Smith’s First Vision: A Guide to the Historical
Accounts (Salt Lake City, Utah: Deseret Book, 2012).

4 Samuel Alonzo Dodge and Steven C. Harper, eds., Exploring the First Vision
(Provo, Utah: BYU Religious Studies Center, 2012).

5 For a full review of this volume, see Neal Rappleye, “Trusting Joseph,”
Interpreter: A Journal of Mormon Scripture 4 (2013): 75-83.
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of the different accounts and intimate familiarity with the secondary
literature can have a rich and rewarding — and even a spiritual —
experience encountering the vision as Christensen has presented it. As
such, I would heartily recommend this little volume to any Latter-day
Saint wanting to get a new and fresh perspective on the First Vision —
which should be all of us.

An earlier version of this review appeared on the FairMormon Blog.

Neal Rappleye is a history student who actively pursues research interests
in early Church history and the ancient setting of the Book of Mormon. He
blogs about Latter-day Saint topics at http://www.studioetquoquefide.com



SAY NOw SHIBBOLETH, OR MAYBE CUMORAH

Loren Blake Spendlove

Abstract: The Deseret Alphabet represents a bold but failed attempt by
19th century LDS Church leaders to revolutionize English language
orthography. As 21st century members of the LDS Church, we can benefit
from this less than successful experiment by studying the 1869 Deseret
Alphabet Book of Mormon and learning how early church members most
likely pronounced Book of Mormon names.

Geographic regions, cultural influences, family associations, and the
passage of time are some of the many factors that affect our way of
speaking, including the way we pronounce specific words and phrases.
An outstanding example of differences in pronunciation, owing to its
harsh conclusion, is found in the book of Judges. After Jephthah and the
men of Gilead fought with and defeated the Ammonites, “the men of
Ephraim gathered themselves together, and went northward, and said
unto Jephthah, wherefore passedst thou over to fight against the children
of Ammon, and didst not call us to go with thee? We will burn thine
house upon thee with fire” (Judges 12:1). This insolent behavior by the
men of Ephraim led to a war with the men of Gilead and resulted in
heavy losses among the Ephraimites. After the battle, as the Ephraimite
survivors tried to escape back to their own lands,

the Gileadites took the passages of Jordan before the
Ephraimites: and it was so, that when those Ephraimites
which were escaped said, Let me go over; that the men of
Gilead said unto him, Art thou an Ephraimite? If he said,
Nay; Then said they unto him, Say now Shibboleth: and he
said Sibboleth: for he could not frame to pronounce it right.
Then they took him, and slew him at the passages of Jordan:
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and there fell at that time of the Ephraimites forty and two
thousand (Judges 12:5-6).

The Ephraimites were unable to say the word shibboleth (n?12w)
correctly, pronouncing it without the sh sound (stemming from the letter
shin, @) at the beginning of the word.! This peculiarity of speech among
the Ephramites led to many of them being slaughtered while trying to
cross the Jordan River.

We do not know how Nephi, Alma, Mormon or other historical
characters from the Book of Mormon pronounced names of people and
places during their time, but we do have an achievable way of knowing
how early members of The Church of Jesus Christ of Latter-day Saints
likely pronounced them. However, for most contemporary readers of the
Book of Mormon, this knowledge has been essentially locked away in an
obscure, mid-nineteenth century script known as the Deseret Alphabet
(DA). The objective of this article is to provide the reader with the key to
unlock this heretofore ciphered knowledge.

Brief History of the Deseret Alphabet

The Deseret Alphabet (DA) was championed by Brigham Young as a way
of helping immigrants learn how to read and properly pronounce words
in the English language. Speaking of the DA, President Young boldly
declared:

The advantages of this alphabet will soon be realized,
especially by foreigners. Brethren who come here knowing
nothing of the English language will find its acquisition
greatly facilitated by means of this alphabet, by which all the
sounds of the language can be represented and expressed with
the greatest ease. As this is the grand difficulty foreigners
experience in learning the English language, they will find a
knowledge of this alphabet will greatly facilitate their efforts
in acquiring at least a partial English education. It will also
be very advantageous to our children. It will be the means
of introducing uniformity in our orthography, and the years
that are now required to learn to read and spell can be devoted
to other studies.?

1 Stephen D. Ricks, “Lehi and Local Color,” FARMS Review of Books 21/2
(2009): 174.
2 Brigham Young, in Journal of Discourses, 12:298 (8 October 1868).
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Unfortunately, Brigham Young’s hopes for the DA would not be
realized, as its use died out with the passing of the prophet himself.
Hubert H. Bancroft observed that “within a few years [of its introduction
to the public] the alphabet fell into disuse, and is now remembered only
as a curiosity.” Larry Wintersteen wrote that:

This new alphabet appears not to have met the needs of the
people nor did it interest them. Its use and development was
hindered by temple building, farming, settling, new doctrine,
and possibly little faith in following their prophet, president
and leader. The Deseret Alphabet died with Brigham Young in
1877, yet it appears to have been a noble experiment towards a
spelling reform. Perhaps it would have worked under different
situations and different environment.*

Although the idea of the DA was the brainchild of Brigham Young,
its primary creator appears to have been George Darling Watt, an early
convert to the Church in the British Isles. In October 1853, the Board of
Regents of the Deseret University, now the University of Utah, appointed
Parley P. Pratt, Heber C. Kimball, and George D. Watt to “a committee to
prepare a small school-book in characters founded on some new system
of orthography, whereby the spelling and pronunciation of the English
language might be made uniform and easily acquired.” Fifteen months
after the committee was formed, the Deseret News heralded the creation
of the DA by announcing that “after many fruitless attempts to render
the common alphabet of the day subservient to their purpose, they found
it expedient to invent an entirely new and original set of characters.”
This pronouncement marked the birth of the DA.

While not alanguage in itself, the Deseret Alphabet was created asan
alternative method of phonetically spelling English words using a unique
set of characters. Stanley B. Kimball, a descendent of Heber C. Kimball,
observed that “no one knows the origin of [the Deseret Alphabet’s]
strange characters, but certainly Watt’s knowledge of phonography was

3 Hubert Howe Bancroft, History of Utah, 1540—1886 (San Francisco: The
History Company, 1889), 714.

4 Larry Ray Wintersteen, “A History of the Deseret Alphabet” (Master’s
Thesis, Brigham Young University, 1970), abstract.

5 Bancroft, History of Utah, 1540—1886, 712.

6 “The New Alphabet,” Deseret News, 19 January 1854, 2.
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DESERET ALPHABET, fundamental.”” The first public
appearance of the DA was on the

Yo | Sl front page of the Deseret News on
9 ¢+ Woo S g |6 Z| Wednesday, February 16, 1859
3a4 ¥ ve|® k |p eshl Along with a brief introduction
pahyly h |0 gal|s zhe| to the alphabet, the newspaper
ocauw|a iple Ff le lur printed the first fifteen verses of the
fifth chapter of Matthew in the DA,

O egeighe 16 ot iy Sk along with a pronunciation guide
©00s{a t (L eth{> m | Figyre 1) that went through only
& ila d |y thely n | minor modifications in later years.
o ow|c¢ chels s |u eng The opening paragraph in the 1859

Deseret News article gave a less

Figure 1. Deseret News Deseret ) lowi f th
Alphabet Pronunciation Guide than glowing endorsement of the

new alphabet:

We present to the people the Deseret Alphabet, but have not
adopted any rules to bind the taste, judgment or preference
of any. Such as it is you have it, and we are sanguine that
the more it is practised and the more intimately the people
become acquainted with it, the more useful and beneficial it

will appear.™

According to Wintersteen, “the Deseret News carried brief articles in
the Deseret Alphabet until May, 1860. At that time they were discontinued
without comment. Four years later, May, 1864, they reappeared running
for only six months.” Shortly after the 1859 introductory article
appeared in the Deseret News, the New York Herald newspaper published
an editorial entitled “The New Mormon Alphabet.” The article expressed
that “the Mormons are a ‘very peculiar people™ and that the Deseret
Alphabet “is calculated to make the faithful still more peculiar than
anything that distinguishes them from other mortals.”® The Quincy
Daily Whig was even more disparaging of the new alphabet when it
printed the following:

7 Stanley B. Kimball, Heber C. Kimball: Mormon Patriarch and Pioneer
(Champaign: University of I1linois Press, 1981), 203.
8 No title, Deseret News, 16 February 1859, 1.
9 Wintersteen, “A History of the Deseret Alphabet,” 33.
10 “The New Mormon Alphabet,” New York Herald, 6 April 1859.
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It seems to be the determination of the Mormons to alienate
and, as far as possible, disconnect themselves from American
language as well as society. Their social system is now the
abhorrence of every civilized nation on the face of the globe,
and unless the strongest measures are used, they will entirely
divorce themselves from our laws, and their present intention
is, to forget, if possible, the English language itself."

It was not until 1868 that any books were printed in the DA.
The first of these books was called The Deseret First Book by the
Regents of the Deseret University (Y @A89PAT PF$81 890 84
Y 9304418 B Y AA83¥YAT ¥tOMtBMPS&tI). This was a brief,
36-page elementary school primer with forty-nine short “lessons” and
some multiplication tables at the back. This was followed in the same
year by The Deseret Second Book — a longer, seventy-two page primer
with fifty-three lessons and additional multiplication tables at the back
of the book. Ten thousand copies of each of these books were printed.'?

The Deseret Alphabet and the Book of Mormon

During 1869, 8,000 copies of Part 1 (1991 I) of the Book of Mormon
in the DA were printed.” Part 1 was composed of the books of 1 Nephi
through the Words of Mormon — what we would call the small plates of
Nephi today. In late 1869, 500 copies of the complete Book of Mormon
were printed, making it one of the rarest editions ever published."
Both Part 1 and the complete Book of Mormon were set from the 1852
Liverpool edition (the Third European Edition) and were published in
New York by Russell Brothers for the Deseret University. As such, the
DA Book of Mormon was one of three editions published in New York
during the nineteenth century, including the 1830 Palmyra and 1858
Wright editions.

Although only four books in the DA were ever printed during the
nineteenth century, it appears that the intent was to print additional
books. The Improvement Era reported that:

11 “Mormon Alphabet,” The Quincy Daily Whig, 25 August 1857, 2.

12 Kimball, Heber C. Kimball: Mormon Patriarch and Pioneer, 203.

13 Kenneth R. Beesley, “Typesetting the Deseret Alphabet with LATEX and
METAFONT,” TeX, XML, and Digital Typography: International Conference on
TEX, XML, and Digital Typography, Held Jointly with the 25th Annual Meeting of
the TEX Users Group, TUG 2004 (Berlin: Springer-Verlag, 2004), 109.

14 Beesley, “Typsetting the Deseret Alphabet,” 109.



38 o INTERPRETER: A JOURNAL OF MORMON SCRIPTURE 15 (2015)

Figure 2 Figure 3 Figure 4
From a storage area of the Church Historian’s Office in May
1967, a package of papers was unwrapped and found to be
manuscript copies in the Deseret Alphabet of the Bible, the
Doctrine and Covenants, Deseret Phonetic Speller, and the
Catechism by John Jaques. The papers, ready for the printer,
had lain undisturbed for so long that their very existence had
been forgotten.”

Interestingly, with the completion of the Salt Lake Temple still more
than two decades away, all four books published in the DA showed an
etching of the temple with a weather vane rather than the iconic upright
Angel Moroni, which was placed on the temple spire in 1892 (see Figures
2 and 3). The weather vane in the drawings appears to be visually similar
to the one placed on top of the clock tower of the original Nauvoo temple
(see Figure 4).'6

Modifications to the Deseret Alphabet

By the late 1860s, the shape of the DA characters had gone through some
minor modifications. The most significant change was that the character
for the long a'” sound (3 in 1859) was flipped horizontally to be € in 1868.
More than likely this change was made so that the long a character would
not be confused with the number 3. All four published books displayed

15 Albert L. Zobell, Jr., “Deseret Alphabet Manuscript Found,” Improvement
Era, July 1967, 11.

16 Figure 2 is from the cover of Part 1 of the DA Book of Mormon. Figure 3
is from the spine of the complete DA Book of Mormon. Figure 4 was taken from
James E. Talmage, The House of the Lord: A Study of Holy Sanctuaries Ancient
and Modern (Salt Lake City: The Church of Jesus Christ of Latter-day Saints,
1912), Plate 2.

17 Asidentified by the Deseret News in Figure 1.
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3 AA83141 NLPNEIN.

Figure 5. Top of Deseret Alphabet Pronunciation Guide

the same pronunciation guide, with one exception — the spelling, and
thus pronunciation, of the word alphabet in the title. In the two 1858
primers the word was spelled JLPEOAT (al-fa-bét'"® or /elfebet/ in
International Phonetic Alphabet [IPA]), while in the two books printed
in 1869 (Part 1 and the complete Book of Mormon) the spelling was
JLPNEAT (al-fa-bét or /elfeebet/ in IPA). Interestingly, in John Walker’s
Critical Pronouncing Dictionary, the pronunciation of alphabet is also
rendered al-fa-bét, in line with the 1869 DA method."”

A Modern Revival

v In the last two decades, there has been a
"[Td,d ad Tq»dYPdIS modest resurgence of interest in the DA. A

a Tex 08Py

new collection of books (Deseret Alphabet
Classics) has been published. With nearly
thirtybooksin the collection, including Jane
Austen’s Pride and Prejudice, H. G. Wells’
The Time Machine, and Arthur Conan
3 Doyle’s A Study in Scarlet, readers can
) enjoy many classic works in the DA script.
Pride and Numerous blogs and discussion forums
thvijngfificfe have also sprung up on the Internet for
: —— those interested in learning and discussing
the Deseret Alphabet. In addition, a very
useful website has been created that allows
Figure 6 users to translate normal Latin text into

the DA.** Multiple free DA fonts can be

downloaded from the Internet and used in Microsoft Word and Excel,
including the DeseretBee, HoneyBee and ZarahemlaBee fonts.”! I have

Deseret Alphabet Classics, Volume VIT

18 I show the pronunciation using the current Book of Mormon Pronunciation
Guide method and IPA (International Phonetic Alphabet).

19 John Walker, 4 Critical Pronouncing Dictionary and Expositor of the
English Language (New York: Alsop, Brannan and Alsop, 1808), s.v. “alphabet.”

20 Deseret Alphabet Translator, http://www.2deseret.com/

21 Sans Serif Bee font Page, http://copper.chem.ucla.edu/~jericks/Sans_Serif.
html
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used the HoneyBee font to present DA characters in this article. The
fictitious Republic of Molossia, “a sovereign, independent nation, located
in and completely surrounded by territory of the United States,” has
adopted “the Deseret Alphabet as an alternate English writing method”
for its people.” The website’s non-LDS creators present information in
both Latin and DA script. John H. Jenkins, the publisher of the Deseret
Alphabet Classics, has even published the LDS triple combination (Book
of Mormon, Doctrine and Covenants, and Pearl of Great Price) in the
DA and has made it freely available for download as a PDF file.”

With this renewed interest in the DA, changes have been made to the
DA characters to make them somewhat easier to read and write. Below
is a chart of DA characters from 1859 to the present. In the column
labeled 2015 in Figure 7, five of the sounds are shown with two distinct
characters, separated by a forward slash (/). The first character is the
modern uppercase preference, while the second character is preferred
for lowercase use. For lowercase use, the loop has been replaced by a
dot above the character for the sounds au, ow and g The use of the dot
above the character makes it easier to read, especially when the font size
is small.

The Deseret Alphabet and the Pronunciation Guide

Mary Jane Woodger, in the Journal of Book of Mormon Studies, wrote an
informative article on how the Book of Mormon Pronunciation Guide
(PG) was developed over the last century. Concerning the involvement
of the DA in this process, she wrote:
One early attempt at harmonizing pronunciation may have
taken place during the publication of the Book of Mormon
in the Deseret Alphabet (1852-1869). When Brigham
Young, Orson Pratt, and other pioneers developed the
phonetic Deseret Alphabet they had the means available to
represent how they were pronouncing the Nephite names.
Their pronunciation would surely have differed little from
that of Joseph Smith. This major undertaking of examining
Book of Mormon proper names in mid-nineteenth-century
pronunciation as recorded in the Deseret Alphabet has yet to
be done. Though there is nothing concrete in this speculation,

22 Republic of Molossia, http://www.molossia.org/
23 http://www.deseretalphabet.org/Files?action=AttachFile&do=view&target
=Triple.pdf
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1859|1869 (2015 |Sound| | 1859|1869 2015 |Sound| | 1859|1869|2015|Sound
2|0 |0 |cat||0|® |8 wm||P|RP|P| T
3| € € | ate UlW | W | woo € | 8 G v
O | 0|0 | at ||V |¥| V| v L | L | L |thih
O |0 (60/0|aught| | P | P | ¢ | n | ¥ | Y| ty
O[O0 | 0| oat T 1| p §| 8| 8| s
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h|d | & | ice M| N | N | sing

Figure 7. A comparison of font styles for DA characters

such an unfulfilled possibility is worthy of mention because
the Deseret Alphabet edition of the Book of Mormon represents
the only attempt made by church leaders in the 1800s at
setting a consistent pronunciation for Nephite proper names.
(emphasis added)*

Indeed, the first published guide to pronunciation of Book of
Mormon names, the Pronouncing Vocabulary, was not accomplished
until the 1920 LDS edition of the Book of Mormon. This Pronouncing
Vocabulary contained 284 names, as compared to the 343 found in
the current PG. This difference is due to the Pronouncing Vocabulary
containing “mostly proper names of Book of Mormon origin, with [only]
some Biblical names included.”*

While several histories of the DA have been written over the years,
surprisingly little research has been conducted into the relationship
between the DA and the pronunciation of Book of Mormon names,
perhaps because of the difficulty in learning the DA script. In 2000,

24 Mary Jane Woodger, “How the Guide to English Pronunciation of Book of
Mormon Names Came About,” Journal of Book of Mormon Studies 9/1 (2000), 54.

25 The Book of Mormon, The Church of Jesus Christ of Latter-day Saints
(1920), 531.
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Frederick M. Huchel published a short article in the Journal of Book
of Mormon Studies in which eighteen names from the DA Book of
Mormon were compared to PG names from the LDS edition of the
Book of Mormon,.?* While the effort was commendable, the article
was riddled with errors, most likely because neither the author nor the
editors fully understood the DA script. The Journal reissued a corrected
version of the article, but even then, errors persisted. For example, the
word Deseret was correctly written @asa+4n in the DA script, but the
pronunciation was incorrectly rendered as dés-é-rét (/disiret/ in IPA)by
the author in both the original and corrected versions of the article. The
correct pronunciation should have been written dés-é-rét (/desiret/ in
IPA) based on the DA spelling. Even the pronunciation from the Book
of Mormon PG was incorrectly written by the author as déz’-a-rét (/
dizaret/ in IPA) rather than déz-a-rét’ (/dezoret/ in IPA) as rendered in
the PG. This article by Huchel was the only attempt at serious academic
research that I was able to locate.

I compared the PG found in the current (2013) LDS edition of the
Book of Mormon to the names in the 1869 DA version. During this
process, I was able to identify and record the DA spelling, and thus
the pronunciation of each proper noun. In addition, I found nineteen
Book of Mormon names that are absent from the current PG. Most of
these are biblical names, but some are unique Book of Mormon words.
For example, among the many names that the Nephites used for their
monetary values, as identified in Alma Chapter 11, the senine and limnah
are both found in the PG, but the seon and leah are not. Egyptian is listed,
but not Arabian. And strangely, Gomorrah is present, but not Sodom. A
complete list of these missing names is given at the end of the Appendix.

I do not propose that the DA pronunciation is the ultimate standard
by which Book of Mormon names should be judged. In fact, it is almost
certain that those pronunciations do not accurately reflect how the names
were originally spoken in their native dialects. As Woodger reasoned
about the 1981 PG, the same can be said for the DA pronunciation:

We can concur with Daniel Ludlow, who served asthe secretary
to the Scripture Publication Committee, that we are “ninety-
nine percent sure that we do not pronounce such names as
Lehi and Nephi correctly” (that is, as they themselves did). ...
In following the [pronunciation] guide we can be assured that

26 Fredrick M. Huchel, “The Deseret Alphabet as an Aid in Pronouncing Book
of Mormon Names,” Journal of Book of Mormon Studies 9/1 (2000), 58-59, 79.
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if we are wrong in pronouncing Book of Mormon names, we
will at least all be wrong together.”

Woodger added that the committee that developed the 1981 PG
was given four general guidelines to follow, with uniformity among the
members as the principal objective:

1. Do not try to relate Book of Mormon names with Hebrew
or Egyptian names.

2. Do not try to think of how the Nephites might have
pronounced their own names.

3. Simplify where possible.

4. The main objective should be uniformity.?®

Limitations and Peculiarities of the Deseret Alphabet

Although the creators of the DA dreamed of it as a perfect overhaul of
the English spelling system, it was not without its flaws and peculiar
aspects. One of these flaws is the absence of the mid-central vowel sound,
or schwa, written as /o/ in IPA. Although the short u sound (u in the PG,
A in IPA, and identified as a short o in Figure 1) was available in the DA
(M), it was not the same as, and could not adequately replace the schwa
sound. The second vowel in the word alphabet (/elfobet/ in IPA) is a
schwa sound. As noted earlier, in the two 1868 DA primers the second
vowel of the word alphabet was written as a long a (a in the PG, /e/ in
IPA, and € in the DA), while in 1869 it was changed and written as a
short ah (4 in the PG, /@/ in IPA, and N in the DA), possibly to agree with
Walker or other pronouncing dictionaries of the time. This highlights
the confusion caused by not having a character for the schwa sound in
the DA.

The omission of the schwa character also poses problems for modern
readers when trying to pronounce DA Book of Mormon words. The name
Alma, for instance, is /eelma/ in IPA and al'ma in the PG. Both methods
display the word with an unstressed final schwa sound. However, the DA
spelling of the word is NUON, which when spelled phonetically would be
/eel'mee/ in IPA or al-mad using the PG method. Not only is this spelling

27 Woodger, “How the Guide to English Pronunciation of Book of Mormon
Names Came About,” 57.

28 Woodger, “How the Guide to English Pronunciation of Book of Mormon
Names Came About,” 56.
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awkward, but it is also probably not how the early members of the
Church pronounced the name. More than likely they pronounced Alma
the same way that we do today, with a schwa sound at the end of the
word.

The absence of the schwa character in the DA script is understandable
because it was not an officially recognized vowel sound in the English
language at the time, and the word itself did not enter the English lexicon
until 1895, well after the development of the DA.* The word schwa came
into the English language from German, but its root is “from Hebrew
$owa,, probably from Syriac (nuqzé) $wayya.”’ Even though the word is a
recent addition to the English language, the schwa sound itself has been
a part of the spoken language for close to a thousand years:

Towards the end of the Old English period, i.e., after the
beginning of the eleventh century, more and more graphemic
differences begin to disappear, a fact suggesting progressive
neutralization of phonemes occurring in this position.
... Thus English sees the advent of the schwa, the reduced,
mid, central, murmured, mixed, indeterminate, colorless
vowel, whose “neutrality” has been branded, by one school
of language historians, as a defect responsible for some of
the most drastic grammatical changes in the history of the
language, the decrease of the number of distinctive inflexions
in Middle English.*!

Another apparent oddity of the DA, at least for modern American
English speakers, is the presence of these three separate DA characters: 9
as in art, O as in aught, and « as in not . Today, many Americans would
pronounce the vowels in all three of the words — art, aught and not —
the same way. Of the 363 names that appear in the DA Book of Mormon,
ninety-one, or twenty-five percent of them, contain one of these three
DA characters (9, 0 and W). Of those ninety-one occurrences, the DA
character 9 is used sixty-nine percent of the time, W is used twenty percent
of the time, and O is only used eleven percent of the time. Interestingly,
though, ® was used almost exclusively as the final sound in a word.
Of its sixty-three occurrences, sixty-one of those are final sounds. For

29  Oxford English Dictionary, retrieved from: www.oed.com. s.v. “schwa.”

30 The American Heritage Dictionary of the English Language, 4th ed.
(Boston: Houghton Mifflin Company, 2006), 1560, s.v. “schwa.”

31 Donka Minkova, The History of Final Vowels in English: The Sound of
Muting (Berlin: Mouton de Gruyter, 1991), 89.
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1. 8. The long open o, as. in nd, ndte, nd-tice, . .. ...
2. 8. The long close 0, as in m()ve, DEOVE;: . i
3. 6. The long broad ¢, as in nbr, for, or; like the broad 4
4, §. The short broad o, as in nét, h6t, gt o

Figure 8§

1. & Thelong slender.m]ish a,asin fite, pa-per, &c.
2. 4, The French q, as in far, fd-ther, pa-pa, . ... ..
3. &, The broad German g, as in fall, wall, wa-ter, .
4. 4, The short sound of the Italian g, as in fit, méirry,

Figure 9

example, Aha, Elijah, Isaiah, Nephihah, Zarahemla and Zemnarihah
are all words that end with 8 in the DA. Today, most Americans would
end three of those names (Aha, Nephihah and Zemnarihah) with an ah
sound (4 in the PG, /a/ in IPA, and described as a short au sound in the
DA). The other three names (Elijah, Isaiah and Zarahemla) are usually
pronounced with a schwa sound at the end of the word. So, did the early
Church members say those words in the same way as we do today, or is
the DA an accurate representation of how they actually spoke?

Unlike the character 9, with only one exception W and O are never
used as final sounds in DA Book of Mormon names. The use of the
character Wl in DA names appears to be very straightforward. It is used
in names such as Agosh, Com, John, Josh, Nimrod and Omni — all names
that we would expect to have the DA short au sound.

0, on the other hand is more complicated. Although rarely used in
DA names, it is found in the names Calno, Cohor (second o), Jordan,
Korihor (second o), Mormon (first o) and Nehor. For convention, I
will refer to the character O as an open o sound. In Tables 1 and 2 it is
represented by the symbol O (an O with a dot above it), which is the
same symbol that is often used in the modern DA script. Very often this
character appears together with the letter r, although not always. The
pronunciation was neither a DA long o (as in open), nor a DA short au (as
in not). The DA Pronunciation Guide (Figure 1) identifies it as a long au
(as in aught).

John Walker, in his Critical Pronouncing Dictionary, identified four
distinct sounds for the letter a (see Figure 8), and four for the letter o
(see figure 9). Interestingly, Walker observed that “the long broad o, as
in nor, for, or” was “like the broad a,” that is, “the broad German g, as in
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fall, wall, wa-ter.”** This suggests that the o in nor, for and or would have
been pronounced much like the a in fall, wall and water, which appears
to agree with the DA pronunciation.

Kenneth R. Beesley explained that because many of the early
members of the Church spoke British or New England dialects of
English, these three sounds in the DA (9, W and 0) would have been
pronounced distinctly from each other. Beesley wrote:

The original name for the Deseret O letter, which is /a/ in IPA,
was “ah”, usinga common convention in English romanization
whereby “ah” represents an unrounded low-back vowel. Most
English speakers use this vowel in the words father, bah and
hah. In England, and in much of New England, this vowel is
distinct from the first vowel in bother, represented in Deseret
Alphabet as W or in IPA as /p/, which is a rounded low-back
vowel; thus for these speakers the words father and bother do
not rhyme. But the rounded /p/ has collapsed into unrounded
/a/ in General American English, so the words do rhyme
for most Americans. Similarly, the Deseret O letter , IPA
/al, represents a mid-low back rounded vowel that has also
collapsed into /a/ for many American speakers. It can still
be heard quite distinctly in the speech of many New Yorkers,
Philadelphians, and New Englanders in general.*®

An interesting discussion among experts in the field of linguistics
has been occurring for at least the last eighty years regarding a so-called
“card-cord merger” in Utah. As linguist David Bowie explained it,

English speakers along the Wasatch Front of Utah exhibit a
variable linguistic feature that can at least loosely be described
as /o1/ merging into /ai/, so that the word cord is produced
as card—thus, what is referred to as Utah’s CARD-CORD
merger. It was first mentioned in any sort of scholarly writing
by Pardoe (1935) and has been the subject of a slow but steady
stream of study ever since. Even though there is evidence that
the feature was extant in the mid- to late-nineteenth century
[at the time that the DA was developed] among the initial
generations of English-speaking natives of the region, it does

32 Walker, 4 Critical Pronouncing Dictionary, from an unnumbered
introductory page entitled “A Table.”
33 Beesley, “Typesetting the Deseret Alphabet,” 98.
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not seem to have become a socially salient feature until the
1950s, possibly the 1940s, with stigmatization of the feature by
locals following quickly after that.**

“Utah’s card-cord merger” helps explain why selected words —
Mormon and ward, for example — spoken by some members of the LDS
Church in Utah are pronounced differently than by members of the LDS
Church in other areas of the United States. It might also explain how some
words were assigned their phonetic spellings in the DA Book of Mormon.

Table 1%°
Current Book of Mormon PG DA Book of Mormon
Spelling Pronunciation Pronunciation Spelling
Chemish kém'ish shém-ish Daoto
Com kom kdm Wwo
Corihor/Korihor kor’i-hor kor-1-hor Ro+aro+
Cumeni kii'ma-ni kid-mé-n1 Wtooau4
Cumorah ka-mor’a kid-mor-i Dtos0+a
Deseret déz-a-rét’ dés-g-rét Basavan
Hearthom he-dr'thum her-thum Precro
Liahona l&’a-hona 11-3-ho-na Lavroud
Melchizedek meél-kiz'a-dik mél-chiz-é-dek dAicteaadn
Mormon mor'mun mor-mun Jdovorn
Muloki myi la-k1 mul-5-k1 drLoes
Zedekiah z&d'a-ki'a z&d-e-ki-a (SETETPY:)

Book of Mormon Names

Table 1 contains a selection of twelve DA Book of Mormon names
taken from the complete list of names found in the Appendix. The

34 David Bowie, “Acoustic characteristics of Utah’s card-cord merger,” American
Speech 83/1 (2008), 35.

35 Ishow the pronunciation using only the current Book of Mormon Pronunciation
Guide method.
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names in Table 1 were selected because their DA pronunciation differs
markedly from the modern pronunciation as presented in the current
Book of Mormon PG. The pronunciation key for these names in Table
1 is found in Table 2. I will discuss here only a few of the differences
in pronunciation, but the reader is invited to study the names more
thoroughly.

Asnotedin Table 1, the Cu in Cumorahinthe DA scriptis pronounced
like the first cu in cucumber. The same is true for the Cu in Cumeni.
In contrast, in the current Book of Mormon PG, the Mu in Muloki is
pronounced myii (as in music), while in the DA it is pronounced mu (as
in mud). The PG pronunciation of Deseret is déz-a-rét, with a z sound
in the first syllable, and a schwa sound in the middle syllable. In the DA
it is dés-e-rét, with an s sound in the first syllable, and a long e in the
middle syllable. Finally, the first syllable in Mormon in the PG is mor
(as in more), while in the DA it is mor. In the prior section, we saw that
this open o sound (0) was pronounced like “the broad German a, as in
fall, wall, wa-ter.” Pronounced this way, the phonetic spelling of the first
syllable of Mormon could be written as mar rather than mor (using the
PG method).

Table 26
a about (schwa) é eat, mete, me ou about
a ask, pat, map er permit u jump
a able, bake, way 1 it, him, mirror a rule, boot, two
a | alms, father, call i idle, fine, deny u | book, look, put
é ebb, met, second 0 | over, bone, know 0 | open o (unused)

On a final note, the DA script does not provide any hints on how to
separate words into syllables. Therefore, to separate the DA names into
syllables in Tables 1 and the table in the Appendix, I followed a set of

standard syllabication rules.”

36 This is the same key provided with the current Book of Mormon PG, with
the addition of the symbols u and 6.

37 “Pasco County Schools Syllabication Rules,” Last Modified March 14, 2015,
https://pasco.instructure.com/courses/846/files/690596/
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Summary

Although not successful as a revolution in English language orthography,
the DA was a brave attempt to simplify our often-complicated English
writing system. However, as modern readers of the Book of Mormon, we
can benefit from the pronunciation information coded into DA script by
its creators. Indeed, the DA Book of Mormon can help us open a window
into how the early members of the Church most likely pronounced Book
of Mormon names. This is, perhaps, the greatest benefit that can come
from studying Brigham Young’s less than successful writing experiment.

Loren Spendlove (MBA, California State University, Fullerton and PhD,
University of Wyoming) has worked in many fields over the last thirty years,
including academics and corporate financial management. Currently,
he and his wife design and manufacture consumer goods. A student of
languages, his research interests center on linguistics and etymology.

Appendix

The table below contains a complete list of Book of Mormon names. A
pronunciation guide follows. The # column indicates the number of
variances between standard English and Deseret Alphabet Pronunciation.

Book of Mormon Pronunication Guide | Deseret Alphabet Book of Mormon

Spelling Pronunciation # Pronunciation Spelling
Aaron &r'an 1 ar-un Eern
Abel a’bul 1 a-bel Caa
Abinadi a-bin’a-di 2 db-in-ad-1 Jatmias,
Abinadom a-bin’a-dum 2 a-bin-ad-um Eatniaro
Abish a’bish 0 a-bish Eap
Ablom ab’'lum 1 ab-lun dauru!
Abraham a’bra-him 1 a-brd-him Earario
Adam ad'um 0 dd-um daro
Agosh a’gish 0 a-giish Eouwp
Aha a'ha 0 a-ha Ero
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Ahah a'ha 0 a-ha Ero
Ahaz a’hiz 0 a-hiz Ere
Aiath Tuth 1 a-1-uth darL
Akish a’kish 0 a-kish €t
Alma il’'ma 1 al-ma dLoy
Alpha al'fa 1 al-fa dupo
Amaleki a-mal a-ki 2 am-al-e-ki JoyLaads
Amalekite a-mal a-kit 2 am-al-&-kit da4LA@dn
Amalickiah a-mil’a-ki'a 2 am-al-i-ki-a JouLtess
Amalickiahite a-mail’a-ki’a-1t 2 am-al-i-ki-a-it | JouLtesssn
Amaron a-ma’rin 2 am-3-run dousrn
Amgid am’gid 0 am-gid Joota
Aminadab a-min’a-dib 2 a-min-i-dib Eotniena
Aminadi a-min’a-di 2 am-in-a-di dotuiad
Amlici am’1i-s1 0 am-1i-s1 doLtss
Amlicite am’Ii-s1t 0 am-li-sit doLtsan
Ammah am’'mai 0 am-i loo
Ammaron am’a-rin 2 am-a-run dousrn
Ammon am’un 0 am-un dorn
Ammonihah am-a-ni’ha 0 am-un-1-ha orusro
Ammonihahite am-a-ni’ha-t 0 am-un-1-hi-it Joruarodn
Ammonite am’a-nit 0 am-un-Tt daruen
Ammoron am’or-dn 1 am-0r-un Jo0+rn
Amnigaddah am-ni-gad’a 0 am-ni-gad-a Jontevas
Amnihu am-n1 hi 1 am-ni-hit Jouarto
Amnor am nor 1 am-nur Joure
Amoron a-mor’in 2 am-0-run Jo0+rn
Amos a’'mus 0 a-mus Eors
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Amoz a’'muz 1 a-mus Eors
Amulek am’yt-1ek 1 am-yit-lek JovtoLi
Amulon am’yt-lin 2 am-yit-lun JovtoLrn

Amulonites am‘ya-lin its 2 am-yid-lun-its JDY:;LW
Anathoth an’a-toth 2 an-a-thith ACNIINTE
Angola an-go’'la 1 an-go-la hsoLe
Ani—Anti an't-an’tt 0 an-1-an-t1 ng—dug,
Anti-Nephi—Lehi E‘nrtfg,r}‘gﬁ’ 0 | an-tine-fite-hi 4“":::’*’
Anti—Nephi— an’t—neé ' fi- 0 an-t-ne-fi-Ie- | dmns—-Hars—
Lehies [e"hiz hiz Latase
Antiomno an-té-im no 1 an-ti-dm-nd matwono
Antion an’te-dn 2 an-ti-un i
Antionah an-te-dn’a 2 an-ti-0-ni duatons
Antionum an-te-0 num 1 an-ti-0-num du1tonro
Antiparah an-ti-pir’a 2 an-ti-pa-ri matievo
Antipas an’ti-pis 1 an-ti-pus s
Antipus an'ti-pus 0 an-ti-pus matirs
Antum an’tum 0 an-tum dmaro
Archeantus ar-ke-antus 0 ar-ke-an-tus dv@awmnrs

Arpad ar’pad 0 ar-pad 9+ e
Assyria a-sir'é-a 2 a-sir-i-d dstero
Babylon bib i-lin 1 bab-i-lun Suatrn

Bashan ba’shin 1 ba-shun &upru
Benjamin bén’ja-min 1 bén-ji-min angiotu
Bethabara b&th-ib a-ra 2 b&th-db-a-ra darvas+y

Boaz bo'dz 0 bo-dz doue
Bountiful boun"ti-ful 1 boun-ti-ful dauateay
Cain kan 0 kan Wen
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Calno kal'no 1 kal-no (ANTIY
Carchemish kar-kém ish 1 kar-she-mish NEETERT
Cezoram s€-zO0r'um 0 S€-zOr-um 3260+1'9
Chaldeans kal-dé unz 0 kal-dé-unz DLasrve
Chaldees kal-dez’ 0 kal-dez NNRCETS
Chemish kém'ish 2 shém-ish Daotp
Cherubim chér’a-bim 1 chér-ii-bim Caroatro
Cohor ko hor 1 ko-hor QDorov
Com kom 1 kim 0wo
Comnor kom nor 2 kdm-nur Wwonr+
Corianton kor-g-an"tun 1 kor-i-an-tun Do+twmarnu
Coriantor kor-g-an"tor 2 kor-i-an-tur Qo+twmare
Coriantum kor-g-an"tum 1 kor-i-an-tum Wo+twmars
Coriantumr kor-g-an’ta-mer 1 kor-i-in-tum-er | @o+rmaros
Corihor kor'i-hor 2 kor-1-hor Do+sro
Corom kor'um 0 kor-um WDo+ra
Cumeni ki 'ma-n1 2 kit-mé-ni (NIYORETY
Cumenihah ki-ma-ni‘hd 2 kdm-g&-ni-hi NFLETPUSE
Cumom ki 'mum 2 kum-4m Wrowo
Cumorah ka-mor’a 2 kit-mor-i Dtoo0+s
Curelom kti-re’lum 2 kitir-1am DtorLwo
Deseret déz-a-rét’ 2 dés-e-rét Basatdn
Desolation dés-0-1a"shun 0 dés-o-1a-shun @asoLeprn
Edom g’dum 0 g-dum daro
Egypt &’jipt 0 &-jipt ds11n
Egyptian &-jip shun 0 &-jip-shun As+IDMM
Elam &'lum 0 g-lum aura
Elijah g-I1'ja 1 e-li-ja dLaso
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Emer & mer 1 &-mér doA+
Emron ém’rédn 1 ém-run Aaern
Enos €'nus 0 g-nus Ours
Ephah e'fa 1 ef-a Apo
Ephraim é;_:f,rférrfn;)r 2 g-fra-im OP+It9
Esrom &z'rum 1 &s-rum Asero
Ethem ¢'thum 1 &-thém OLA9
Ether &'ther 1 &-thér OLav
Eve ev 0 v de
Ezias g-zi'us 0 g-71-us Oears
Ezrom &z’ rum 0 €z-rum As+ro
Gad gad 0 gad Que
Gadiandi gad-g-an’d1 1 gad-i-an-d1 Queatwmed
Gadianton gad-&-an’tun 1 gad-i-an-tun Buatinary
Gadiomnah gad-&-am na 2 gad-i-dm-nd Buatwond
Gallim gdl'Tm 0 gal-im Quito
Gazelem ga-za'lim 2 giz-g-1&ém QueaL Ao
Geba g€'ba 1 gé-bd INEBE)
Gebim g&'bim 0 g&-bim Qaato
Gibeah gib'eé-a 1 gib-g-i Qtasse
Gid gid 0 gid Qta
Giddianhi gid-g-an’'h1 1 gid-1-dn-h1 Qteataurs
Giddonah gid-do 'nd 0 gid-6-nd Btaons
Gideon gid'@-un 0 gid-g-un Qtaarn
Gidgiddonah gid-gid-do na 1 gid-gid-0-nd | Qtastacwo
Gidgiddoni gid-gid-do ni 0 gid-gid-6-ni Btaotaons,
Gilead gil'g-ud 0 gil-g-ud Btuara
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Gilgah gil’'gd 0 gil-gi RtLes
Gilgal gil"gil 1 gi;ﬁf‘;‘l‘ld @*G';f:; 5‘3“‘1
Gimgimno gim-gim'nd 2 jim-jim-nd Grostono
Gomorrah ga-mor’a 2 g0-mér-d Qoow+a
Hagoth ha’giith 0 ha-giith Feawr
Hamath bamuth | 1,0 | "mathand o feen ad
Hearthom he-ir’thum 2 her-thum Prers
Helam h&’lum 0 hé-lum PaLro
Helaman h&’la-mun 1 h&-la-mun FaLeorn
Helem he’lém 0 h&-1ém PaL0
Helorum h&-1or'um 1 h&-lor-um FaLo+ro
Hem hém 0 hém Fao
Hermounts her 'mounts 0 her-mounts Preosuas
Heshlon hésh’lén 1 h&sh-lun FabLIy
Heth héth 0 héth PAL
Himni himn1 0 him-n1 Proms,
Horeb hor’&b 0 hor-&b FPoraa
Immanuel im-mén"yt-¢l 1 im-an-yii-€l towmvtoq
Irreantum 1-ré-an"tum 0 ir-e-an-tum trawmars
Isaac 1'zik 1 1-zuk d6ra
Isabel iz’a-bél 2 is-3-bél Tsvaa
Isaiah 1-za'a 2 1-za-yé beevo
Ishmael IS}I 'Iflulwor 2 ish-ma-&l tpovaL
ish'mél
Ishmaelite TSP 'n’]ul:T‘[_Ol‘ 2 ish-ma-¢l-it tpovALan
ish'mél-it
Israel iz'rél or iz'rul 2 z-ra-¢l TevuaL




SPENDLOVE, SAY NOW SHIBBOLETH, OR MAYBE CUMORAH ¢ 55

iz'rél-it or

Israelite o rul-it 2 iz-ra-¢l-it LSRRI
Jacob ja'kub 0 ja-kub Geara
Jacobite ja'kub-it 0 ja-kub-it Gearasn
Jacobugath ja'ka-bu’gath 1 ja-kub-ii-gath | Jeeratos.
Jacom ja’kum 0 ja-kum Gearo
Jared jér'ud 2 jar-&d Getaa
Jaredite jér’a-dit 2 jar-&d-it Gerdan
Jarom jér'um 1 jar-um Gevrro
Jashon ja’shén 1 ja-shun Georu
Jeberechiah jéb-a-ra-ki'a 2 je-bér-e-ki-d | Feadtonsd
Jehovah jé-ho'va 1 jé-ho-vi Goroeo
Jeneum jén’g-um 1 jo-ng-um Gonaro®
Jeremiah jér-a-mi’a 2 jér-g-mi-a GA+2940
Jershon jér’shén 2 jer-shun Gr+pin
Jerusalem ja-rii’sa-1ém 2 je-ri-sa-lém GatrosiL A
Jesse jés’e 1 j€-si Gast
Jew ju 1 jin Gto
John jén 0 jan Gam
Jonas jo'nus 0 jo-nus Gours
Jordan jor’dun 1 jor-dun Gotraru
Joseph jo'zef 0 jo-z&f Goedp
Josephite jo zef-it 0 jo-zef-it Go64pPsn
Josh jash 0 jash Gwp
Joshua jash'a-wa 2 jash-1u-4 Gwptod
Jotham j6 thum 0 jO-thum GoLro
Judah ju’'da 2 jin-da Gtoao
Judea jo-de’a 2 jio-de-a Gtoass
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Kib kib 0 kib @ta
Kim kim 0 kim Do
Kimnor kim nor 1 kim-nor Wrono+
Kish kish 0 kish 0o
Kishkumen kish-kii'mun 2 kish-kii-mén | @Qtpete94M
Korihor ko 'ri-hor 2 kor-1-hor Dovsrov
Kumen ki 'mun 2 kid-mén D1094n
Kumenonhi kii'ma-ndn"hi 2 kiti-meén-dn-h1 mm:fhdh
Laban 1a’bun 0 1a-bun Learn
Lachoneus la-kd né-us 1 13-ko-ng-us Lemonars
Laish 1a’ish 0 la-ish Letn
Lamah la'mé 0 la-méa Leoo
Laman 1a’'mun 0 la-mun Leornu
Lamanite 1a ' mun-it 0 la-mun-it Leorusn
Lamoni la-md 'ni 1 1a-mo-ni Leoons,
Lebanon 18b’a-niin 2 18b-a-nun LAaumru
Lehi 1&"ht 0 1&-h1 Lavs
Lehi—Nephi 18’ h1—ne'f1 0 18-h1—ne-f1 Lars—Hars
Lehonti [e-héan'tt 0 1&-hén-t1 Latwnng,
Lemuel 1&m’yal 2 1ém-yiu-¢él Lasvtoa
Lemuelite 18m’"yul-it 2 I8m-yit-€l-it | LAovteds
Levi le'vi 0 le-vi Lacs

Liahona 18"a-ho na 2 [1-3-ho-na Lavroud
Lib lib 0 lib Lta
Limhah lim"ha 0 lim-ha Ltore
Limher lim"her 1 lim-hér Ltods
Limhi lim’hi 0 lim-hi Ltors,
Limnah lim'nd 0 lim-na Ltona
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Luram lar'um 1 lit-rum Lto+ro
Madmenah mid-mén’a 2 mid-mé-ni HNTREDE)
Mahah ma’hi 0 ma-hi Jdero

Maher—shalal— ma her—shal- ) ma-hér-shal-ul- | deea+—nuL
hash-baz al-hash biz hash-baz FL—PD—86
Malachi mal a-ki 1 mal-3-ki HNIINIF
Manasseh ma-nas’a 2 man-a-s¢ dunysA
Manti man 't 0 man-t1 dwmng
Mary mé're 2 mar-i et
Mathoni ma-thd ni 1 mi-thd-n1 diLoua
Mathonihah mith-6-ni'ha 0 ma-thd-ni-ha diLousre
Medes médz 0 médz Jaas
Melchizedek mél-kiz a-dik 2 mél-chiz-g-dék | dALcteaadm
Melek mé’leék 0 meé-lek JdatL e
Michmash mik ‘mish 0 mik-mish dt@oup
Middoni mid-do n1 0 mid-6-n1 Jtaons
Midian mid &-un 1 mid-i-un Jtatru
Migron mi’grén 2 mig-run Jdtarrn
Minon mi nin 1 mi-nun daurn
Moab mo b 0 mo-ab Jova
Mocum mo kum 0 mo-kum doaro
Moriancumer mor-&-in ka- ) m6r—I—évn-kiﬁ- Jdo+tumato
mer mér 24+
Morianton mor-g-an’tun 1 mor-i-an-tun Jdo+tamarn
Moriantum mor-g-an’tum 1 mor-i-an-tum Jdo+twmro
Mormon mor ' mun 1 mor-mun Jdo+orn
Moron mor un 0 mor-un Jdo+rn
Moroni mo-1do'ni 0 mor-6-ni Jdo+ons
Moronihah mo-ro-ni hi 0 mor-0-ni-hi Jdo+onsrs
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Moses mo’zus 2 mo-z&z Joe6
Mosiah m(')—_si'i or 1,2 mo-si-d Jdosao
mo-71'a
v | mo | 21 | meked [ wd
Muloki myi la-k1 2 mul-5-k1 IrLoas
Nahom na hum 0 na-hum Meero
Naphtali naf’ta-IT 1 naf-ta-Ii MapneLs
Nazareth naz’a-réth 1 naz-a-réth (ST
Neas né’ds 2 né-az GEN
Nehor n& hor 1 né-hor Haro+
Nephi né’'fi 0 né-fi Hars,
Nephihah né-fi’hi 0 né-fi-hi Harsro
Nephite n&’fit 0 ne-fit Haran
Neum né'um 0 né-um Haro
Nimrah nim'ré 0 nim-ri Utove
Nimrod nim'rad 0 nim-rid Hto+wa
Noah no’a 1 no- Mos
Ogath 0’gath 0 0-gath OmaL
Omega 0-ma’ga 1 0-ma-gi Oozmo
Omer 0’mer 1 0-mér Ooa+
Omner dm ner 1 dm-nér wone
Omni 4m’ni 0 im-n1 wlons
Onidah 0-ni’'da 1 0-ni-di Ounsas
Onihah 0-ni’hi 0 0-ni-hi Ousro
Onti an'tt 0 an-t1 whng,
Ophir o' fer 0 o-fer Opr+
Oreb or'éb 0 or-&b O+aa
Orihah o-11'hi 0 or-1-hi Ovaro
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Paanchi pa-dn’kt 0 pa-an-ki lewas
Pachus pa’kus 1 pak-us ors
Pacumeni pa-kyt 'mén-1 2 pak-ii-mé-n1 etoosms,
Pagag pa’gig 1 pa-gag leovo
Pahoran pa-horun 1 pa-hor-un Tlerotrn
Palestina pal-a-sti'na 2 pal-&-sti-na TLAas1ame
Pathros pa’thros 1 pa-thrus Ters
Pekah pe'kd 0 pe-ka JELRE]
Pharaoh fa’'ro or-f&’ro 0,1 fa-ro Pe+vo
Philistine fil"a-stén 2 fil-i-stin Prurstn
Rabbanah ra-ban’a 2 rab-a-nd Puagns
Rahab ra’hab 0 ra-hab Pera
Ramah rd'mi 1 ra-mi teoo
Ramath ra’'muth 0 ra-muth tPeort
Rameumptom | ram-&-ump’tum 0 rim-g-ump-tum | oaro1ro
Remaliah rém-a-1i’a 2 rém-a-1i-a PaoeL40
Rezin r&’zin 0 ré-zin Pastn
Riplah rip’la 0 rip-14 Pt1Lo
Riplakish rip-1a’kish 1 rip-la-kish PHiLieto
Ripliancum rip-1e-an’kum 1 rip-1i-an-kum PrLtmero
Salem sa’lém 0 sa-lém BeL Ao
Sam sam 0 sam 340
Samaria sa-mér’e-a 2 sam-a-ri-a 3uoe+to
Samuel samyii-€1 1 sam-yia-¢l BuovtodL
Sarah sér'a 2 sar-d Bero
Sariah sa-1T'a 2 sa-11-d Betrad
Saul sdl 1 sol 3oL
Seantum s€-an’tum 0 sé-an-tum &awmro
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Sebus se’bus 0 sé-bus Soars
Seezoram $&€-z0r um 0 $€-zOr-um 8a60+ro
Senine s€ nin 0 se-nin 8ondn
Senum s€num 0 sé-num Sauro
Seraphim sér’a-fim 1 sér-a-fim BA+IPHO
Seth séth 0 séth 3AL
Shared sha’rud 1 shar-&d De+ae
Shazer sha’zer 1 sha-zer Dee+
Shearjashub shir-ja’shub 2 shé-er-ja-shub | Daresepra
Shelem she'1ém 0 she-1ém Dav A9
Shem shém 0 shém Do
Shemlon shém’ldn 1 shém-lun Dastru
Shemnon shém nén 1 shém-nun DAonru
Sherem shér'um 2 shér-em Da+ao
Sherrizah shér-1'za 2 sher-i-za Dretes
Sheum she'um 0 she-um Daro
Shez shéz 0 shéz Dae
Shiblom shiblum 0 shib-lum Dtauro
Shiblon shib’lun 0 shib-lun Dtaurn
Shiblum shiblum 0 shib-lum Dtauro
Shiloah shi-16"a 1 shi-16-4 Davos
Shilom shi'lum 0 shi-lum Dairo
Shim shim 0 shim Dto
Shimnilom shim-n1'lam 2 shim-ni-lun Dtonairn’
Shinar shi'nér 1 shi-nér Danas
Shiz shiz 0 shiz Dte
Shule shal 1 shial Diov
Shum shum 0 shum Dro
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Shurr sher 0 sher Dr+
Sidom sT'dum 0 si-dum Baaro
Sidon si’dun 0 s1-dun Baarn
Sinai si’'ni 2 ST-na-i B4net
Sinim s1'nim 0 sI-nim Ba4nto
Siron si'run 0 si-run Batrn
Syria sir'é-a 2 Sir-i-d Bieto
Tarshish tir shish 0 tir-shish To+piD
Teancum té-an ’kum 0 te-an-kum Tawmaro
Teomner té-am ner 1 te-am-nér Tawons
Thummim thum’im Word not used in the body of the
Book of Mormon
Timothy tim"a-thé 2 tim-0-thi TiooLt
Tubaloth ti'ba-ldth 2 tii-ba-luth TroasLrL
Uriah yi-11'a 2 yit-11-d VYiorso
Urim yar'im Word not used in the body of the
Book of Mormon
Uzziah yi-zi'a 2 u-zI-i Meso
Zarahemla z&r-a-hém’la 2 zar-a-hém-la BeeurioLy
Zebulun z&b"yi-lun 1 z&b-yid-lun Baaviouru
Zechariah z&k 'a-11'a 2 z8k-3-11-4 SHT-NE X}
Zedekiah z&d’'a-ki’a 2 z&d-e-ki-d G1a2049
Zeezrom 7e-8z rum 0 ze-&z-rum Gade+ro
Zemnarihah z&ém-na-11"hi 1 z&€m-na-r1-hi GAoue+aro
Zenephi zén'a-fi 1 z&-ne-fi Ganars
Zeniff z&'nif 0 z&-nif Gautp
Zenock z& nuk 0 z&-nuk Gaure
Zenos z&'nus 0 zE-nus Gaurs
Zerahemnah z&€r-a-hém na 2 z@r-a-hém-na SELNLALTY)
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Zeram 7€ rum 0 Z&-rum Ga+ro
Zerin z&'rin 0 ze-rin Gattu
Ziff zif 0 zif 6P
Zion z1’'un 0 ZI-un Garu
Zoram 70 rum 0 ZOr-um Go+ro
Zoramite zOr um-1t 0 zOr-um-it Go+rosn

Pronunciation Guide:

Names and terms in the Book of Mormon, but not in the current

Arabian a-ra-bi-un veatru
Assyrian a-sir-i-un 81t
Cush kush ®ro
Damascus da-ma-skus duousars
David da-vid Oeata
Eden g-dén dedn
Galilee gal-i-le INNTRT:
Gentile jén-til GansL
Hebrew hé-bra faaro
Jesus jé-zus Goers
Leah le-a Lao
Lucifer lia-si-fer Ltostrie

Mammon mam-un Jduoru
Nob nab Maa
Seon sé-un Baru

Shublons shub-lunz Draivruet
Sion’ Zi-un 64ru

Sodom sdd-um Swaro
Solomon sil-6-mun &WLoorn
Tabeal ta-be-ul Neaary
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Pronunciation Guide Key:

a about 1 idle, fine, deny

a ask, pat, map ) over, bone, know

a able, bake, way ou about

a alms, father, call u jump

¢ ebb, met, second a rule, boot, two

e eat, mete, me u book, look, put

er permit 0 open O - little used today

i it, him, mirror u and 0 are not in the current PG
Appendix Notes

Ablom in the 1852 Book of Mormon. DA spelling is an apparent
error.

Camenihah in the 1852 Book of Mormon. This spelling was replicated
in the DA Book of Mormon.

Two variant spellings in the DA Book of Mormon.

Two variant spellings in the DA Book of Mormon.

Joneam in the 1852 Book of Mormon. Skousen (The Earliest Text)
indicates that Joneum, rather than Jeneum, is the earliest spelling,
agreeing with the DA pronunciation, but differing from the 1852
spelling.

Two variant spellings in the DA BoM.

Shimnilon in the 1852 Book of Mormon. This spelling was replicated
in the DA Book of Mormon.

A variant spelling of shiblons in the 1830 and 1852 Book of Mormon
“Now an antion of gold is equal to three shublons.” Alma 11:18 (Alma
8:8 in 1952 and DA Book of Mormon). This spelling was replicated in
the DA Book of Mormon.

Sion is an error that first appeared in the 1852 Book of Mormon. It is
Zion in all prior editions. This error was not corrected until the 1920
edition. I have included this word in the list since the DA Book of
Mormon was set from the 1852 edition.







WHY THE OXFORD ENGLISH DICTIONARY
(AND NOT WEBSTER’S 1828)

Stanford Carmack

n order to properly consider possible meaning in the Book of Mormon
(BofM), we must use the Oxford English Dictionary (OED). Royal

Skousen opened the door to this approach,' but unfortunately many
have resisted accepting it as valid or have not understood the advantages
inherent in it. The usual method of consulting Webster’s 1828 American
Dictionary of the English Language has serious drawbacks. First, that
approach is based on the incorrect assumption that the English language
of the text is Joseph Smith’s own language or what he knew from reading
the King James Bible (xjB). That incorrect assumption leads us to wrongly
believe that nonbiblical lexical meaning in the BofM is to be sought in
1820s American English, or even perhaps from Smith making mistakes
in his attempt to imitate biblical language (which is a canard). Second,
by using Webster’s 1828 dictionary we can easily be led astray and form
inaccurate judgments about old usage and we can miss possible meaning
in the text.

Let us consider the second point and a concrete example related to
usage. To begin with, the OED definitively tells us that the pronoun ye
was used to address both a single person and more than one person, and
in both subject position and object position, starting in Middle English
and continuing on into the Early Modern English era (EModE). Ye was
a versatile pronoun.” The OED has a very helpful entry on this point.’

1 Royal Skousen, “The Archaic Vocabulary of the Book of Mormon,” Insights:
A Window on the Ancient World 25 (2005), 2-6.

2 But by the end of the 16th century (16¢), you had become dominant in
subject position.

3 The Oxford English Dictionary, 2nd ed. on CD-ROM, v.4 (Oxford: Oxford
UP, 2009), ye, pers. pron. 2nd pers. nom. (obj.), pl. (sing.).
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Webster’s 1828 has nothing on this. Here is one example taken from the
Early English Books Online database (EEBO):*
1507 Walter Hilton Scala perfectionis
If thou loue moche god, ye lyketh for to thynke vpon hym moche

If thou love much God, ye liketh to think upon him much
where like = ‘feel inclined to’

Note the close switch from thou to ye, even though it refers to the same
person,’ as we see in various places in the BofM (see, for example, 1 Nephi
17:19 and Jacob 7:6). Note the third-person singular inflection after ye,
as we see in Helaman 13:21; 13:34 and elsewhere (see Royal Skousen, ed.,
The Book of Mormon: The Earliest Text [New Haven, CT: Yale UP 2009]).
This 1507 example is representative of many others that are found in the
English textual record. Here is another example from Tyndale:

1573 John Foxe, ed. The vvhole workes of W. Tyndall (d. 1536) [EEBO]
... if thou vowe to go and visite the poore, ... it is wel done, and a
sacrifice that sauoureth well, ye wil happly say, that ye will go to
this or that place ... .

... if ye abyde in me, and my wordes also abyde in you, then aske
what ye wyll and ye shall haue it. If thou beleue in Christe and
hast® the promises whiche God hath made thee in thine hart,
then go on pilgrimage ... .

The entry for the word ye in Webster’s 1828 states that it is the
nominative plural of the second person, nothing more. The dictionary
misses that ye was frequently used for singular address in EModE.
We have just seen examples of this, and it can rather easily be found in
Shakespeare. The OED points this out with several relevant examples.
The kB itself slides almost imperceptibly and frequently between ye/you
and thou/thee in passages such as Deutero